Commentary on the first book of Homer's lliad, by Joachim Camerarius.

Translated by Corrado M. Russo.

DEDICATORY EPISTLE

Joachim Camerarius sends many greetings to the most learned Wolfgang Augustus

Schiefer, the tutor of the royal children at Innsbruck, and a longtime friend.

Since | desire and seek not only in the present moment to look after good
literature and humanistic studies as much as | am able, and to offer aid to those
working on behalf of them, but also to look forward to the future, it is clear to me that
not only must my own small work be furnished-- a work which is to be completed on
behalf of these pursuits in the cultivation and practice of erudition-- but so must
defenders and proponents, so that the foundations are able to stand and endure, as if
they were the supports of these pursuits. And to this end | follow the most learned men
of earlier and of our own times, who, it is said, since they were devoted to the study of
the best arts and the best learning, pursued patrons not so much for their own benefit
as for the benefit of learning itself, patrons who were each the leaders of their own age
and men who excelled in wealth and power, so that even in this sense did the Muses
appear to be born of Zeus, that is, as if they had been, just as daughters, raised,
defended, adorned and established by kings and leaders of republics. For kings are
indeed, as Hesiod says, the offspring of Zeus, but the wise and the learned-- and

Poets are certainly to be considered as such-- come,



€K Mouodwv Kal EknBoAou ANOAAWVOG.

But if it is appropriate for this thought to be taken further, certainly it is quite fitting that
the divine powers of erudition and learning are presented as maidens, so that this race
seems vulnerable to the injustice and mocking of common ignorance, wherefore the
chastity, as it were, of the Muses must be preserved and protected with courage and
zeal. And so the bravest and greatest kings and emperors have always pursued
learned men with the greatest love and cultivation. For Archelaus the king of
Macedonia kept Euripides with himself such that he embraced him most familiarly, and
was not able to be deprived of the company of that most wise poet, and he treated him
with fine honors not only when he was alive, but also when he was dead. Why need |
mention Alexander the Great, whose incredible passion towards learned men was
easily declared by his own liberality, since he demanded that gifts be bestowed upon
them not in Drachmas but in Talents? And he even gilded inscriptions at Philippi. And
many examples of this relationship, which | shall call copapetou, are available even
from those earlier times which appear not to have been as learned. Should | not
mention those poets in the dinner parties of the Phaeacian chiefs, or the guard of royal
modesty, or that the Spartans, the most brave men, were commanded by an oracle to
seek a wise leader from the Athenians, and the Athenians, when they sent the poet
Tyrtaeus to them, fulfilled the request magnificently? And was not Anacreon also
among the especial friends of the most wealthy tyrant of Samos, Polycrates? And
Aeschylus and Simonides held great honor and authority with Hiero Siculus. We learn

that the former of these two moved his seat and household to Sicily, and that the latter



so greatly thrived in that island that he dissuaded and pacified a most serious
impending war between Hiero of Syracuse and Thero of Agrigento. Philoxenus also
lived with Dionysus, by whom, in fact, he is said to have been occasionally treated
inhumanely, but nevertheless that tyrant, in his same savagery, showed that he could
not stand to be without learned men. And to turn to later men: Are Antagoras Rhodius
and Aratus Solensis not remembered as friends of Antigonus? And entire races of
learned men lived with the kings of Egypt. Since this is the case, when | had resolved
at this time to gratify my friends, who were encouraging me to address leading men,
and when | settled on a work that is, as | hope, not entirely worthless, and which in
explicating Homer is important to our students, the author of all learning and wisdom
advised me that | entrust to certain most great and powerful princes not only the dignity
of literary learning and of the good arts, but also the very safety of these things. As |
was looking about and searching for such princes, the royal children entrusted to your
loyalty and care occurred first of all to me, the sons of a most lauded king, grandsons
of the greatest prince, princes whose great-grandfather we know was held, while he
lived, with culture and veneration as if he were a kind of God, and is revered the same
now after his death, and will be perpetually in the future. And therefore, just as these
princes first of all were brought to mind with deserved consideration as | was planning
for the provision of safety and protection for the best arts, so did the situation itself
advise me that | send a teacher of learning and fortitude as a messenger of my desire
to those who were being educated with literature in pre-eminence of virtue. But in fact,
humility stood in the way of my zeal, so that | dared less to approach them straight

away, and further address them. This was indeed a just humility, and one owed to the



majesty of those princes, the magnitude of which easily vexed my own insignificance.
And so | have come to you, through whom | know that those things which | have
wished for the royal offspring to learn will be carried to them directly and in order. The
path to you, moreover, lay open to me not only because of our earlier acquaintance,
and a certain experience even of friendship, but also because | learned from Philip
Melanchthon that, in your letters to him, a most loving and respectful mention of me
was recently made. The following also appeared to be greatly convenient, because it
freed me from the labor of a longer writing: since those things which must be said
about the sanctity, the beauty, and the particular necessity of good literature and arts
for the purpose of leading life well and beautifully, are most well known to you and
greatly thought upon, it will have been enough for these things to be briefly mentioned;
although, if you wish, you will be able to understand something of my own thinking
regarding these things from the preface of the following writings. Therefore, my
Severus, although you would do it of your own accord, nevertheless, if it is possible, |
beg and beseech you that you wish even more diligently and carefully to put these
things forth to and, as it were, to instill them in the divine nature and natural character
of the royal offspring, so that they embrace them, love them, fight for them and defend
them. Having done this, you will have behaved most excellently toward the human
race and our most powerful nation, and by the preservation and augmentation of the
prosperity and wealth of these princes, you will have joined and won over patrons not
only more outstanding in wealth and power, but also greater in number. A robust
defense is clearly called for of the activities by which the aforementioned prosperity

and wealth are supported, that is, activities pertaining to the arts and studies of



humanity. We see these activities so attacked and assaulted by the many strong forces
of depravity and wickedness. The poverty and weakness of those very ones tends to
be an object of contempt and an opportunity for plundering to the more bold. Indeed,
what prizes are left to them? What hope of longevity, if it happens thus, what security of
safety? Nay rather-- a fact which appears especially lamentable-- refuge and the
shadows of protection flee from them, and the open expression of complaint does not
cease. Conversely, what do ignorance and the disdain of the unlearned lack in aid
and support? What glory and honor is not available to them? How great a license of
persecuting the more learned and of altogether railing aloud is there? Therefore,
unless the divine aid of kings and princes nourishes these studies, clearly now t6d¢
mua KuAivdetal OBpipog, not Hector, but someone from the stories of destruction of
the Greeks, and the God of destruction. And even though in the present there is some
need of help against these evils, nevertheless it is clear that a greater strength and
force will be required in the future, and these ought to be seized for us now by means
of a most secure persuasion, both from the as it were most happy seeds of the other
princes of Germany, and also from the royal lineage which has been given over and
entrusted for you to nourish, cultivate, and raise, and in which there is no doubt that
your great will, with the greatest zeal, will be as it were heaped up. Wherefore | will
come to an end, lest among all this you silently rebuke me with a thought of this sort:
Ti ye omeUdovTa Kal auTov

'Otplvelg;

Although indeed it is not unheard of to spur even a willing horse. It remains for me to



ask you that you not unwillingly accept these, my labors, and rather that you willingly
desire to know them, and, if it seems right, that you render me more certain about your
judgment about these labors and this work. If indeed | perceive that they are not
rejected by you, and since, from your opinion (you who, it is agreed, are the most
learned man) | will easily understand what other men who study good arts will think of
them, my interest in this sort of work will be confirmed and perhaps even incited, and |
will put forth next so much more zealously the books that follow, set forth with my same
explication. Be well, my Severus, and continue to cherish me as you have begun.

From the school at Tibingen, 3 days before the Ides of October, in the year 1537.

PREFACE TO THE FIRST BOOK OF HOMER'S ILIAD

When | see that less is allowed to me than | had hoped for to devote to a work of the
cultivation of that literature which attains for itself by its own merit that most beautiful
praise of the studies of humanity, of course | bear it heavily and with frustration. But, in
order that | nevertheless leave behind a testament of this spirit and desire, | have
decided to pursue all occasions in which | am able to nourish such literature. And so
now, while | am thriving somewhat more well, | have decided to explicate the first book
of the lliad of Homer during my leisure time, publicly, for the benefit of lovers of the best
disciplines and of humanity, and to earn the following praise for this school: that in it
are said to be celebrated the monuments of that author who in the consensus of all is
held as the foremost in terms of natural talent, teachings, and wisdom. But it does not

seem necessary for me to embark upon the celebration of Homer at this time, nor is it



at all necessary for my insignificant praise to be offered to so great an excellence as
that which this poet is determined to possess, according to the judgment of all people.
Who, indeed, has ever believed that fire or water needed to be praised? Since all
people of all races know, especially because of daily use, that these things exist of
their own accord. And it is clear that life is no more conserved and aided by fire and
water than all learning is conserved and aided by the monuments of this poet. And just
as these monuments contain and include virtue, as at any rate they are justly said to
do so, thus do they contain and include all of learning itself. Let me not, therefore,
attempt to make these monuments great by my discourse, and to as it were raise them
up with words, but let me rather venerate and adore them as if they were divine. For
antiquity believed thus, that Apollo was the author of those books which are brought
forth under the name of Homer, and that he wished that by the inscription of that man
his own divine majesty be covered, and so some author in a single Greek verse made
Apollo speak thus:

Carmina sunt mea, sed manus haec descripsit Homeri.

Another, moreover, contended thus that Homer was to be entirely considered a God:
Si Deus est, divinus honor tribuatur Homero.

Sed si non Deus est, Deus hic tamen esse putetur.

| had wished next by my discourse to encourage and inspire you towards the study of
the best arts and disciplines, but | realize that this attempt would be pointless. For

would | try to instigate and impel you towards those things which you yourselves are



pursuing and yearn after? | wish that they who, as if drunk from too much wisdom, look
down on these studies and value them at nothing, or through their own foolishness
neglect them, or through madness persecute them, were present and willing to listen
to me. But as it is | would have to deal with them while they are absent, which does not
seem appropriate. This, therefore, remains: that | exhort, advise, and finally beseech
and beg you, who of your own accord love and cultivate the study of the best arts and
humanity, that you wish to retain and look over those very things which you have
embraced with your own will, and that with the greatest desire you increase and adorn
them, lest the disparagements of any men lay out any impediment to you, or the
unhappy condition and adversity of these very studies should, in this confusion of all
things, deter you. Let others be powerful, wealthy, noble; let before all things the
cultivation of ingenuity and the education of the mind please us, things which are
made strong through their own greatness, not through the opinion of men. | know that
many say that these studies feed a man poorly. | do not see, however, what other
fodder ought to be preferred to that by which the excellence of the spirit and the mind
is nourished. Of course life must be sustained. A great and powerful mistake inserts
itself at this point, of the common opinion, which judges that life is not desirable except
in the midst of riches and opulence. Truly, all learned men of every period have most
bitterly contended with these sentiments. And the most beautiful disputations of these
men against the frivolous desires of mortals are well-known, and the same men have
taught that those things which men need for sustenance and survival are easily
procured, and flow forth nearly by their own accord. And if it is true what Cicero said

(and it seems most like to the truth: that 'frugality is a great income'), who does not see



(who sees anything) with how great a resource and wealth these studies, which
contain the teaching of virtue, imbue those who cultivate them? Since frugality is a
single part of that which these studies hand down as a whole, the lovers of good
literature, either alone or at least foremost, understand that part and possess it and
take it for their own as their own property, just as they do to the remaining as it were
beautiful limbs of the whole. And if they wished to turn their industry towards
establishing and augmenting their affairs, and seeking wealth, Thales demonstrated
what they would be able to achieve: a man who in a single year is said to have made
as much money from the commerce of oil as the hard work of many merchants was not
able to collect with all their treacheries. But to these men, nothing base and common is
pleasing, and, although content with outstanding moderation, looked down upon by
the loathing and haughtiness of those powerful men, destitute and-- that which
pertains to the destitute-- reduced to the noose, they live nevertheless, and indeed
enjoy the highest pleasures, while so often those who are in an abundance of all
things nevertheless labor in so great a poverty that they themselves consume and
destroy their own hearts. Meanwhile the lovers of good literature are fed by the
sweetest honey of the Muses, just as ancient Comatas himself, about whom Theocritus
said, as our own Eobanus has marvelously translated with elegant verses:
--O felicem te dive Comata
Tam iucunda quidem tibi contigit ista voluptas.
Pastus apum studio cedrina conclusus in arca,

Perficis aeriis totum nutricibus annum.



But truly men lavishly support themselves, and wish to be received lavishly and
luxuriously, and to be clothed comfortably and splendidly. Therefore, just as in the
society of men at the present time and with the present custom a certain appearance
and artifice of knowledge and education must be learned and maintained, certainly all
things with the addition of knowledge and education will be more lovely and
outstanding in that society than if they lacked them. Let, therefore, the things by which
(in the common belief) excellence is furnished, and by which it is agreed that many are
made rich, be more necessary in this wretchedness of life; nevertheless these studies
which are, as it seems, meager and tenuous, ought not to be valued at so little, but
ought to be taken up, either as a respite for the mind, in those times which others take
up with unworthy distractions, or so that those professions are adorned and become
distinguished by that as it were charming beauty of the good arts. Yet | wonder what
hope or belief there could be that any study of learning will thrive and endure, if these
fundamentals of the good arts are destroyed and crippled. For if it happens in the
future that this now flickering flame of education clinging to a more fertile material will
prevail, who at last will judge that anyone is learned if he does not have the thorough
polishing of this education? But if a misfortune befalls us, so that this field as it were
dries up and dies in weeds, who does not see how great a famine and disaster would
then hang over the professors of any science and doctrine? It appears, therefore, that
the study of the good arts adorns and improves all other studies, whereas those latter
seem to be supported and sustained by the reputation and dignity of the former.

Wherefore | wonder what it is which certain men who are stationed in those higher (as



they are held to be) ranks of learning are thinking; men who, as if they live with porters
and day laborers, in professions of particular skills of natural talent, not only take
pleasure and exult in the reputation of unlearnedness, but even, if one of them
happens to expend a little effort on behalf of the study of the best arts and disciplines,
he does not hesitate to pretend that he has lost himself in words. (For my own part |
doubt that such a one has much sense at all.) But others now arise who inquire which
arts and which studies do | celebrate so greatly with my words, since in all ages arts
have been taught and passed on in schools. | respond thus to them: clearly those
same arts which they themselves understand us to suggest with that word (the word
ars), truly many diverse ones. For the understanding of both the Latin and the Greek
languages, and the philosophy which has been described with the speech and
explained with the wisdom of those races, always contained teachings, just like a
subject matter which it formed. But for a long time indeed sincerity and purity have
been absent, and even the most well born natural talents are found to be wandering in
a dense cloud, and their entire power, being taken up in certain inane subtleties, has
vanished. But who does not see that whatever work such talents will have put forth
cannot be solid, since it lacks the foundation of the apprehended and understood
language of Homer, by whom all things which have ever merited the name and
reputation of wisdom and learning have been put forth and revealed? And so those
teachings which a short time ago and even for a long time prior were acknowledged
and praised, are now useful to almost no other purpose than scholastic quarrels and
arguments, caught as they are in a kind of confused insignificance. And if well born

intellects now, in an abundance of better pursuits, derive less pleasure from these



teachings, pardon must be given, and one must forgive those who prefer to be fed with
reaped grain than with acorns. Much that was compiled by earlier men in dialectics, in
physics, in all fields of learning and art, is now melting away. For the foundation of
well-learned, solid knowledge was not laid underneath. And there is scarcely anyone
who does not prefer to learn about that which he can use for subsistence, rather than
to consume and waste the enjoyment of his whole life in learning. And yet | do not
reprehend it, rather | greatly approve and praise it, if someone has both the desire and
the free time, so that he is able not only to understand the considerations of all things
within philosophy, but even to further elaborate on them and to refine them. If,
therefore, he immerses his entire self in these things that are less expedient for a
common lifestyle, and draws away and ensconces himself in a sort of hiding place of
wisdom, not only from the experience of the usual way of living, but even from the very
awareness of it, such a man would hardly find that he is entering into my
admonishment, but rather, in my judgment, he will be happy and blessed. But this
happiness, if it is truly happiness, is conceded to few. | shall weave, moreover, with a
coarser thread in this genre, and, in order that | know myself to be learned all the more,
| wish to be perceived as slightly less learned, so that, if | am less able to dash the
insignificant power of my natural talents on those intricacies of argumentation, | will
nevertheless not be ignorant of the best arts, nor ignore the precepts of thinking and
speaking well, but will set forth the understandings and insights of the most learned
and wisest men in writings, and by my imitation thereof, in a work that | have
completed and brought forth, I will elucidate them. Indeed, | shall do so in order that

they are universally brought back to veracity and soundness of thought, and



respectability and honor of deed. For if this does not come to pass, other works will
perhaps seem to other people to be, on the face of it, more attractive, yet nevertheless
there will be in the future the same baseness, or perhaps, futility, for all. So you can
see, therefore, that by the repetition of "goodness" and "humanity" | am clearly referring
to the studies of right thinking, and of the eloquent expression of that which has been
thought. A cultivated mind and a well arranged spirit tend to be strenuously exercised
by these activities in the most wonderful works of the best actions. For, just as in a well
constituted body the functions of all parts that are whole are worthy of praise, so too
can nothing exist that is not attractive and beautiful from a mind that has been well
instructed by the good arts and learning. These teachings, moreover, fill the works of
the wisest and most divine ancient men, and the diligence of later men has both
elaborated similar examples from these teachings and collected together the precepts
from them, and handed them down to others, whence eventually the best teachings
both arose and were perfected, and the Greek nation abounded easily with this
excellence before all others. It seems right to say a few words about these teachings,
so that you who attend to these studies have less reason to find fault with your aims
and with your work. For you must take care, by immortal God, that those divine writings
of the ancients, which are all expressed concisely, in order that they be more true and
more venerable-- and this type of language is, as you know, called "poetic"-- take care,
therefore, | say, that you not believe these writings to be mere "tidbits" or that they bring
only empty pleasure (as others charge). For everything must be sought from within
them: surely one will find in them whatever has earned any praise in the teachings of

all people and all eras. And indeed there are others who are remembered as authors



and progenitors of such excellence. But Homer, by the consensus of all ages and
peoples, has assuredly earned and attained a fame, which is either his alone, or at
any rate outstanding. And no learned man can be found who doubts that everything
from which the teachings of arts may be handed down is noted or described in his
verses. His interpreters, at any rate, judge that all these teachings are received and
taken from those verses, and they believe that books of doctrine are nothing if they are
not either commentaries or expansions on (and wordier explications of) Homeric
sentiments. And so the Grammarians as if sprung from the egg (that is, from the
beginning) first demonstrated the reasoning taken and formed from these verses, and
that figures and variations both of words and of speech were as it were begotten from
this author, in whose writings they were first distinguished. Not, of course, because he
himself invented and devised them, but because in writing them down he so molded
them and with care and attention refined them, that, since they shone forth first from his
writings, and were admired as eminent and extraordinary, he himself appeared to
have brought forth and produced them. (Just as we not unjustly call Socrates, who first
began to philosophize distinctly and explicitly, the author and the progenitor of
wisdom.) And this is agreed to be the truth, and it is manifestly clear, since no figure of
speech, no pleasing placement or variation of any word, nothing in either prose or
verse can be brought forward, which there is not an example of in Homer, and no one
will ever be able to bring forward a model that Homer himself was imitating.
Wherefore, since Homer is discovered to have paid special attention to these devices,
clearly their authorship and origin must be ascribed to him. The same must be

determined about the entire art of speaking, both with regard to confidence and to



eloquence, which was understood and apprehended with Homer as the teacher. In
order that we are not restricted to domestic (that is, Greek) witnesses: this fact was
apparent even to Marcus Fabius Quintilian, who affirms that Homer provided 'the origin
and the archetype for all aspects of eloquence.' What more now do | need to say, or
can anything more delightful or celebratory be said? You will scarcely find in so many
great praises of the Greeks a sentiment similar to that which this Latin man has
encompassed with a few words. "For all aspects of eloquence," he said, lest he appear
to be an insufficient supporter of Homer, although so great is the magnitude of
eloquence that it is thought to be barely capable of being encompassed as a whole by
the talent and industry of a single man. But what else does Fabius write? "Homer
provided the origin and archetype." Therefore, eloquence would have been neglected
without Homer, or would not even exist, since what exists without an origin? And this is
such great praise, moreover, that not only is Homer the progenitor of eloquence, but
also the teacher and the instructor of it, who not only himself labored on the most
beautiful works of it, but also put them forth for others to imitate. Homer's fame for the
bringing forth of eloquence should therefore be even greater; instruction at any rate is
certainly among the greatest utilities of the human race. There remain two types of
teaching, that is, about nature and about morals. And in these things they think that it is
clear and obvious that Homer alone supplied the opportunity for and the substance of
debates to the so many dissenting decrees and maxims of the wise. For they attempt to
prove that the dogmas of the ancients were clearly taken up from him, and that these
things were emended, corrected, and expanded on according to him by those who

followed, and they seem, at least to me, to have proven this. The Academics, certainly



the most famous group of philosophers, used evidence from the Homeric verses with
especial zeal. But in the Physicists there was always disagreement among the
learned, clearly owing to the fact that, since the natural inclinations of many different
people were striving to discover the truth about obscure and abstruse matters, which
are neither visible nor open to common perception and judgment, the same thing was
not more greatly apparent to all of them, but rather much less so, and in uncertain
cases, when more people had been called for and consulted, each pursued
probabilities which another, led by different reasoning, was always accustomed to
reject and refute, and soon someone would likewise overturn that which the previous
one had handed down. When, for many centuries, the greatest studies of the highest
men were occupied in explicating earlier discoveries (which were like newborns, up to
that point foolish and babbling), there came at last a man imbued with the most acute
natural talent and the most productive industriousness, Aristotle of the incredible
teachings, who, as if he were chosen as an advocate by Nature and wisdom
themselves, would arbitrate this case in opposition to the others, if it were somehow
possible for the dispute to ever be settled. And Aristotle is thought to have issued forth
S0 good and praiseworthy a service to this end, that now, if one seeks after some other
originator of philosophy besides Aristotle, or even mentions another, it seems that he
is to be ignored. Aristotle's diligence was certainly so great that sometimes those men
whose minds shrink away from unnecessary subtleties find fault with the minuteness of
his investigations, and it is for especially this reason, | judge, that his writings have
been neglected even by his supporters, partly because in the however admirable

knowledge and copiousness of this man, they seek the grandeur of Plato, whom they



know Aristotle had as a teacher, and partly because they either flee from the
tediousness of study, or because they lack the force of will towards understanding
difficult and serious disputations, and meanings that must be tracked down and that
are more specialized and removed from the common frame of reference. But let each
make up his own mind about this according to his inclinations. Certainly that which
those ancient men as it were celebrated in discourses about the nature and essence
of the universe appears in its entirety to have sprung from the Homeric verses as if
they were women (that is, as if they had given birth to them). And | will not at this time
recount those things which are obvious to all: facts about the divine spirit; about the
motion, cause, appearance, nature, and status, of the sky, air, stars, sea, and earth;
and whatever else is similarly obvious and visible in this author. But | will make
mention of that which the attention and investigation of the wise has plucked out and
put forth from the more obscure expressions of Homer, such as that belief in the
uncertainty of things that was held by the ancients, including Democritus, Empedocles,
Parmenides, Anaxagoras, whose (even at that time) famous saying was said to be
toward a certain friend of his that 'all things are thus to each man as he himself judges
them to be'. But if it is possible for the reasoning and intelligence of the mind and the
soul to be convinced by opposing suppositions, it will be plainly impossible to maintain
any conviction and as it were steadfastness. And Aristotle said that it is most
unbearable: if those men who have seen Truth as well it is able to be discerned are
misled to such a degree. And he added that such men are the ones who most ardently
seek and pursue Truth. For Aristotle wondered that if these men are held under the

sway of such opinions, and they teach about Truth in such a manner, how could one



hope that philosophers would engage in their studies with vigor and without despair,

since seeking Truth would be the same thing as following the flight of birds. But let me

return to the point, and demonstrate what | have been discussing with excerpts from

Homer. What else does Ulysses state in Homer? (as Cicero, as | believe, translates):
Tales sunt hominum mentes, quali pater ipse

lupiter auctiferas lustravit lampade terras.

And Aristotle writes that the same meaning appears to be intended when Homer
makes Hector, wounded and unconscious by an enemy attack, lie aAAoppovéovTa,
as one who, in an upheaval of the mind, does not altogether lack thinking and reason,
but neither uses them in his customary fashion. Moreover, the entire Platonic account
of the mind, be it Egyptian, or from some other race, is Homeric. What else does
Socrates say to Crito, in the book in which he dies, when he has been asked how he
wished to be buried (I will relate this in the words of Cicero, for could | quote anything
more splendid?): 'Friends, he says, | have labored much in vain, for | have not
persuaded our Crito that | am going to fly away from here, and that | am going to leave
nothing behind.' He did not wish to be seen as his body, but as his spirit, (whether
rightly or not does not concern us at present). But is it not credible that Homer
suggested this belief to Homer, who made these verses about the soul of the Theban
Tiresias:
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It appears that what is introduced in this scene must be ascribed to Tiresias himself,
that is, certainly it is the man who is the soul. Now then, the tripartite division of the soul
into reason, wrath, desire, is manifestly Homeric. Neither are there many who doubt
that the Platonic dwelling places of both the individual parts of the soul and the
elements of it, are received and as it were compiled from Homer. What of moderation,
which the Peripatetics in particular advanced: was it not pointed out by Homer? And
although Homer made ignorant men on all sides immoderately exult and as it were
demean themselves as much in mind as in speech, he presented a tempered version
of all these behaviors in men of courage, since he said that they neither shook nor
turned pale, nor were excessively fearful. And Ulysses clearly rejects excesses, and
praises moderation, when he forbids himself to praise or to admonish Diomedes
exceedingly. Menelaus too clearly says that he is incensed at those who treat their
guests with an immoderate love or hatred: for the mean is truly best. And moreover, do
the Academics and the Peripatetics, if this is to be a single group, agree with each
other so that in seeking the truth they drew their suppositions only from that which is
perceived by the senses? or should it not be believed that they had as a teacher the
man from whom they read such things:

Utque cito humanae vis transvolat impete mentis,

Cum secum fuerit quam multis illa revolvit

Hospita terrarum in regionibus, atque ibi passim

Nunc huc nunc illuc repetendo cuncta vagatur,

Sic celeri in caelum luno est sublata volatu.

And the shade of Hercules was discovered in Orcus, while he himself was



enjoying the comforts of riches with his consort Hebe. But in these discussions | myself
must practice moderation, and perhaps | should say something about those who came
later. Of these, Zeno Cittiensis, who appeared to philosophize most ingeniously and
intricately of all by far, even composed books of inquiries on Homer, whence it is
clearly obvious how many things he learned from the man whom he read with such
great zeal. Who, indeed, seeks any other teacher of the dogmas of Epicurus, to whom
the verses from Homer's Odyssey were read, in which Ulysses says that nothing in his
estimation appears more pleasant than if public gatherings and songs are celebrated
joyfully, and full cups are passed around? Since, moreover, that area of philosophy
which is concerned with morals both tends to be valued most highly and merits being
so on account of its outstanding usefulness, | think | can restrict myself to this testimony
of Horace-- lest | wish to seek after something more wordy-- who affirms that Homer is
the poet:

Qui quid sit pulcrum, quid turpe, quid utile, quid non,

Plenius ac melius quam Chrysippo et Crantore dicat.
The former of these two men is said to have held up the Portico, and the latter once
held live coals in the Academy. In this area of philosophy the additional support of the
best aphorisms and advisements has the greatest weight and importance, and the
most famous of these, having been derived from Homer, are all found in later poets.
And even though he supplied to these poets all the as it were material whence they
formed by their own industry the widest variety of works, nevertheless this exposition of
aphorisms best demonstrates why it is said that Aeschylus often claimed that that his

own writings were 'tiny morsels from the great Homeric banquets'. But since there are



two types of aphorisms, one in which something is put forth briefly in a few words, the
meaning of which nevertheless lays quite broadly, and another which is put forth with
a more copious style of speech, | shall adduce a few examples from which it will be
clear that the most celebrated aphorisms of later generations were taken from Homer.
Since, moreover, those short and intricate ones which are called arno¢6¢yuata in
Greek are hardly able to be said in Latin with their meaning preserved, | will mention
certain Greek ones. Such as this, "und&v dyav", which Terence put forth as "Ne quid
nimis." Does this not seem born out of those lines which we earlier mentioned, which,
it was assumed, had led the Peripatetics toward the contemplation of moderation? And
this was also written regarding the subject: "GpioTov petpov." Indeed, "€mou Oe®"
certainly seems to have flowed forth from a Homeric verse, either this:

lussa Dea semper mihi vestra capessere fas est.

or this, which Maro appears to have transferred from Homer:

Ducente deo--

or certainly this:

Poscebant semper sua Dii mandata tueri.

Likewise "kaipov ¢uldaooou": is there any doubt that this as it were bloomed forth from
that which Subulcus said? Namely, that there is a time for sleeping and for listening to
pleasant conversations, and one must not go to bed earlier than is appropriate. And

"kalpov puidcoou", whence if not from this?



Sic ait, inque domat valido sua pectore corda.

Ipsa gerit morem quamvis afflicta voluntas.

But now let us come to those longer aphorisms, and the most famous are those
about fate, such as these:
Fati nemo potest vim declinare virorum,

Sed forti ignavoque simul genito illa ferenda est.

Euripides in Hercules writes thus:
Haud fatale quod est licet
Effugere, hoc sapientia
Nunquam reppulerit, neque
Proficiet studio suo

Hoc conari ausus

And he writes in Hippolytus:

Fatalis nulla necessitatis est fuga.

Theognis writes thus:

Cyrne pati cunctis tulerint quae fata necesse est.

Homer says in one passage that the gods are often late but harsh when punishing

wicked deeds.



Euripides writes in lo:

Est quidem Deum ira saepe tarda, nunquam negligens.

Homer again writes thus:
Coniunctis ad iter peragendum forte duobus,
Alter ab alterius sensu quod prosit utrique
Saepe praeitur, at unius et sunt pectora tarda

Et leve consilium ac acies improvida mentis.

Euripides writes in Phoenissa:

Vir unus omnia non videt.

Homer writes thus:
Nam melius nihil esse potest optabiliusve,
Unanimi quam si coniuncti corde iugalem

Foemina virque thorum celebrent.

Euripides writes in Medea:
Felicitas haec et salus est maxima

Inter virum uxoremque si permanet amor.

Homer introduces Ate as so lithe and fleet of foot that he says she travels on the heads

of men.



What does Sophocles write?
Nam compendio

Celeres Deum stulto ultiones irruunt.

Homer says that men who are fearful in battle often are returned unharmed.

Sophocles writes thus:
Sed superstitum

Plerosque fervat imperii observantia.

Homer says that no one should dare commit a bad deed, for fast men are overtaken by

slow ones, too, as the lame Vulcan captured strong Mars.

Theognis writes thus:
Consilio capit infirmus persaepe valentem,

lus immortales hoc statuere Dei.

He also writes that wine which wise men have drunk immoderately makes a disgrace
of them. Whence comes this sentiment? From nowhere, if not from these Homeric
verses in the Odyssey:

Saepe iubet fatuum sapientes carmina vinum

Accinere, et risu latas agitare choreas,



Verbaque promit, quae melius tenuisse fuisset.

He also notably advises that, since the past does not return, we ought to look forward
to the future; certainly this comes from the following (as Cicero translates): "Verum

praeterita omittamus."

Theognis also writes:

Nemo quidem cunctis rebus ubique sapit.

And Homer writes:

Non uni dant cuncta Dei bona.—

And Polydamas denies that Hector, a single man, is able to excel in all things.
Sophocles in Philoctetes says that the skill and reasoning of those, to whom Jupiter

entrusts the scepter of rule which they must bear, is outstanding.

Homer earlier expresses the same sentiment:
Namque haud sceptrigeri est vulgaris gloria regis.

Cui decus ipse hominum pater addidit atque Deorum.

Sophocles writes:
Non est ille vir

Stultus, nec infelice forte, qui malo



Forte implicatus ut mederi possi?t

Annititur, neque fovet illud pervicax

Homer writes the same thing with the most elegant brevity: "akeotal Tol ppéveg
€0OA@V." By which it is meant that good men both easily please and are pleased, and
tend to strive so that their earlier transgressions are corrected.

In Homer, Achilles says that there are two fate-dealing vessels placed in the
heavens, and the Grammarians do not yet have a consensus about these verses, for
the exposition is rather obscure. But even Pindar did not decline to interpret this
passage, when he said that the gods so divide good and evil for men, so that a twin
evil is attached to each good thing.

Homer affirms that the will of Jove always stands before the reason of mortals.
And easily does he strike fear into even brave men, and snatch away victory from
them. Following which Sophocles writes: If the God is roused, the strength of no man is
so great, he says, that he can escape.

But | trust that what | had argued has been adequately demonstrated, and
perhaps | have been longer in compiling these aphorisms than is appropriate. For | do
not do so in order that | might demonstrate in this section my particular outstanding
faculty of memory, but rather so that, as if by a pointed finger, the fountains are pointed
out whence so many good and useful things have been drawn up by earlier men:
indeed, to compile all of them would be endless, and this most fruitful inquiry and
attention must be left to your study, both for the instruction of the arts, and indeed the

cultivation of life; the most wise city of Athens judged, to her merit and praise, that the



reading of this poet was so important toward that cultivation of life, that it was decreed
by law that on every fifth year, when the great Panathenaic festival was being
celebrated, the verses of Homer were to be solemnly recited, and it forbid the recitation
of all other verses aside from his. For they recognized that the teachings of morality
were at first contained in laws, but that these teachings were both too short and
unsatisfactory. And it was the province of the poet to both choose the most important
ones, and to put them forward, so that they were handed back most pleasing and
lovely, set free, as it were, by the elegance of diction and composition. And they knew
that Homer was the best poet and outstanding in each of these aspects. | could pursue
at length many other points in this manner, but | hasten toward the subject itself, that is,
the explication of so great an author. Even in this very undertaking much that is
noteworthy presents itself. And it should not seem strange to anyone that so much
greatness is encountered in this one man, when that which is called the "authority of
Homer" is discovered to have been held in such regard among the ancients, that it was
considered improper to stray from it, no less than from a divine oracle. And so even
Pisistratus by the insertion of a single verse in book Xl of the Odyssey is thought to
have created the reputation of heroism for Thesus. This is in the end of that book:

Onoéa Mepibodv 1e BV ApLdEiKETA TEKVA.

Or as it is elsewhere written:

EPLKUDEQ TEKVA.

And Solon, with similar cleverness, prevailed in the debate over Salamis, when the



Lacedaemonians had been chosen as arbiters. For it is said that he recited a verse,
which he fraudulently substituted as if it were a verse of Homer, from the catalogue:
Alag & €k Zalapivog ayev duokaideka vijag,

>TAoe & aywv (v ABnvaiwv (otavto palayyeg.

Wherefore it was straightaway decided by the arbiters that Salamis belonged to the
Athenian state. To this point is added the praerogativa of age, since Homer appears to
Herodotus to be the most ancient of all, that is, the first poet of those who are famed for
their teachings. For, although Herodotus said this about both Homer and Hesiod,
nevertheless, freely in agreement with Cicero, | interpret it such that | understand
Homer to have existed prior to Hesiod by many centuries. Although it does not escape
my notice that many Greeks brought these two together into the same time period, and
some handed down that Homer was defeated in Euboea by Hesiod with a hymn (a
victory Hesiod himself makes mention of); nor does it escape my notice that others
even make Hesiod older than Homer, just as they also do with Museum, Orpheus, and
Pamphos. Herodotus, however, writes thus in Euterpe (for | wish to relate the Greek
words):

Oi 8¢ npoTepOL TOINTAL AeyOUEVOL TOUTWV TAOV AVIPAV YevEaBal, UoTtepov,

€Ol DOoKEELV.

And for this reason all men have rejected those few who dare to attack and insult the
writings of Homer with their censure, no less than if they were impious and

sacrilegious. And it is written that one of these men, Zoilus, was even thrown headfirst



from a rock by the entire population of Greece. But this enough about such things, or
perhaps too much, especially as | am working towards a different point. Now therefore
let me continue on to the very undertaking which | decided upon. It is customary for
those who have taken up writings of the ancients for the purpose of explaining them to
others to be consulted regarding the author, the type of writing, the title of the work,
and the intention and plan of the author, before they begin set forth their own
interpretation. And they then proceed to their explication when the argument of the
work as a whole and of the individual books (if indeed the work contains many) has
been narrated. I, too, will now discuss these things briefly, one by one, and in order, so

that | am able as quickly as possible to arrive at the exposition itself.

ABOUT THE AUTHOR

The author of these writings is Homer. And if | wished to recount all that is said about
him, it would be too long. This will suffice for us: because he is so far in the past, his
origin, his fatherland, his city, even the time in which he lived, and his way of life and
his fortunes and the manner of his death, are all unknown, and are tangled up in tales,
a regular occurance in the history of the earliest antiquity. And so some pass down a
most humble origin for him, others a divine one; for it is said that he was born from a
slave woman and the river Meles, or from Mercury and a Thebaean Prophetess, or
from Apollo and Calliope. And some hand down that he was Greek, and of these,
some say that he was an islander, such as one of the men of Chios, or Ithaca, or

Cyprus, which Pausanius writes was even passed down by an oracle: for oracles



about this poet are also handed down, and some say that he was an Egyptian, others
a Syrian; a few make him a Lydian, certain others a Trojan; some say he was an
Italian, and go so far that-- which | find amazing-- they make him a Roman. Moreover,
an epigram bears witness that seven townships fought over him, since they each
claimed him for themselves:

‘Erra noAeig diepifouat mepl picav ‘Ounpou,

Su0pva, ‘Podog, Kohodwv, Zahauiy, “log, "Apyog, ABrjval.

And these are also handed down thus:
‘Erra €pduaivouot moAelg dia picav ‘Ounpou,

KOun, Zulpva, Xiog, Kohodpwv, MiAog, "Apyog, ABRAval.

And thus:
‘Erra moAelg papvavto cadnyv dia piiav ‘Ounpou,

>uUpva, Xiog, Kohodwv, '184akn, MuAog, "Apyog, ABrval.

Some say he was a wanderer and a prophet. For there are some who have written
that, wandering all throughout Greece, he was practically begging alms for
sustenance, and that he roused up the shades of Heroes with his songs. Nearly all say
that he was indeed blind, and many even pass down that he was born blind, and it is
agreed that he was blind even by his own account, since he both mentions that fact
and, moreover, mentions that he lived on the island of Chios, in the hymn in which he

praises Apollo. Thucydides worked these verses into book 3 of his histories, and this is



one of them:

TudpAog avnp, oiket d¢ Xiw Evi MamaAodeoo.

Herodotus, who | believe is most credible in the assignation of dates and names,
writes that Homer lived before his own time by around 400 years. Indeed, one reads
this in the second book of his histories:

‘Hotodov kal “Ounpov HALKINV TeTpakooieloiv £Teoi SokEw Pel

peoBuTtépoug yevéoBal, kal oU TANEOOT.

He also says that the Trojan war came before the time in which he himself lived by 800
years. Thus Homer is found to be later than the Trojan times by 400 years, clearly in
between those and the times of Herodotus. Yet these differ greatly from both the
traditions of others and from those which are recorded in the life of Homer, the
authorship of which is ascribed to Herodotus, and scarcely incorrectly, as | think.
Cicero, in the fifth book of the Tusculan Disputations, brings Homer into the age of
Lycurgus, about which itself there is scarcely any agreement. Porphyrius wrote that
Homer was born after the fall of Troy by 275 years, before the first Olympiad by 130
years. And we are told, moreover, that the first Olympiad was founded after the fall of
Troy by 400 years. And everything is in correspondence with this reckoning, although
a few pass down that it was founded after Troy by 406 years, and others by 460 years.
And with regards to these issues, one suspects that there is an error in the passage of
Herodotus that was set forth, and perhaps in the place of tetpakoatoloi, it should be

read thus: "\AKinv T érrakaciolol." For in this way there would be agreement with



that which is read in the life of Homer: that he is younger than the Trojan period by 168
years. And it makes no difference that 68 years are left over, since Herodotus wished
to set down in that passage a time which the age of those poets would certainly not
exceed, in order that those who were clearly inferior could in no way be considered
superior. Add to this point what Herodotus says clearly in the same life of Homer, that
between the age of Homer and the war brought against Greece by Xerxes, there
passed 622 years, wherefore he himself was later than the war. Although | have even
learned that it has been remarked that a certain Arctinus, a disciple of Homer, lived in
the Ninth Olympiad, 400 years after the Trojan period. Wherefore let us leave these
inexplicable facts undetermined, for there is such variety and uncertainty in these
known periods that | cannot discover what can be done. This, however, is certain: that
the Homeric period was distant from our own time by no less than 2400 years, since
even Pliny wrote that Homer lived before himself by around 1000. The same Pliny
relates the charming story that Appion the Grammarian summoned the shades in order
to ask Homer in which fatherland and to which parents he was begotten, but Appion,
however, declares that Homer did not dare to give any response. Let us, therefore,
bear this lack of knowledge with equanimity, in this as it were fog of antiquity. Indeed,
about his name itself there is even controversy, over the apparent reason that it was
attached to him. Herodotus writes that he was first named Melesigenem from the river
Meles, then soon afterward Homer, which means "blind man" in the Cumaean tongue.
Even the Grammarians accommodated the origin of the name to this explanation, and
made ounpov as if unopov through metathesis. Others say that he was given as a

hostage when there was a war of the Smyrnaeans with the Colophons; indeed,



hostages are called dunpot in Greek. And this is also handed down, that Homer,
begotten from a certain priestess and with Mercury as his father, had from his first
beginnings a hairy thigh, and when this was discovered, since it was unique, he is
thought to have obtained the name in reference to it, since, owing to astonishment, he
was named O unpog, that is, "the thigh," as among the Latins the Surae are also called
the Capitones. Some hand down that he was born blind, others that he was made
such by illness, and there are also those who believe that he was not in fact blind, but
that this story existed owing to the miraculous self-control and moderation of the man,
who did not suffer himself to be conquered by any pleasures, which tend to penetrate
through the eyes towards the souls of mortals. Some put forth that he died from an
affliction of the spirit, when he was not able to solve a fisherman's riddle. And they also
write that this happened to Philitas, who sought and did not find a solution to a certain
riddle from those that are called yeudoueva. Herodotus writes that this is false, and
that he died of disease. But regarding these things, each is able to believe whichever
and however much he chooses. An epigram of the following sentiment was affixed to
his tomb:

Condit humus caput haec sacrum, qui versibus arma

Fortia divinis heroum ornavit, Homerum.

At one time when | was an adolescent | joked about the same matter in this Distich:
Flumina qui magni et ditem miratur Homeri

Venam, de fluvio cogitet esse patre.



There were also two Grammarians by this name, one a Byzantine, the other by the
cognomen Sellius. It is after our own Homer that the ‘Ounpidat are thought to have
been named, that is, the descendants of this poet in Chios, or those who perform his
poems. And this is the word used in Plato's lon. But now let us come to the end of

talking about the author, and discuss the type of writing used.

ABOUT THE TYPE OF WRITING

One of the things which tends to become apparent through discourse is the division of
the structure. For it is either sung in measures, which the Greeks call puBpoi, so that
there are puetpa, which are called verses; or, with this obligation dissolved it is said to
be free, that which is called prose speech, because no necessity of composition twists
and directs it as it proceeds. There is another, more general division, which is Platonic,
when we say that the entire composition is either a Narrative (he himself calls it ArAfjv
dmynolv, or d drayyeAiav tol rmointod), or a Performance, or a mixture of the two.
And this division is more certain and fixed than that which is handed down by the
Rhetors. For a Narrative is an entire work in which it is recounted that something either
is or is not, and what or of what sort it is or is not, as are all disputations and histories,
either of deeds accomplished or invented. In this type, no character is encountered
except for that of the author. A Performance, though, is entirely in imitation, when the
author assigns the entire narration to characters, by whom the plot appears to be acted

rather than narrated. Where, moreover, the author mixes in his own persona, there the



type is mixed, or ot apdpotépwv. The following will serve as examples of the first type:
"The city of Rome, as | have learned, was founded and held from the start by the
Trojans, who were wandering as refugees with Aeneas as their leader."
Likewise:

Rusticus expectat dum defluat amnis, at idem

Labitur, et labetur in omne volubilis aevum.

Likewise:

Poéta cum primum animum ad scribendum appulit,

and so on, since these verses are well known. Likewise the poems of Virgil which
begin:

Sicelides Musae paulo maiora canamus.

And a Virgilian poem of the second type:

Tityre tu patula recubans sub tegmine fagi.

And this:

Cur non Mopse boni quoniam convenimus ambo.

Other examples: The Cato and Laelius of Cicero; all the tragedies and comedies. An
example of the third sort, a Horatian poem, whose beginning is:

Pastor cum traheret per freta navibus.



Likewise this one of Maro:

Formosum pastor Corydon ardebat Alexin.

Other examples: The de Finibus of Cicero. Likewise de Natura Deorum; the Aeneid of
Virgil. And the poetry of Homer is also of this sort, composed in verses, that is, with a
fixed number of feet, which the Greeks call uétpa. And while the form and features of
these vary, the most perfect is thought to be the Dactylic Senarius, that is, e§aueTtpog,
for it is expressed with six feet of equal parts, dactyl and spondee, which are placed in
every position, but nevertheless such that the dactyl always occupies the fifth spot. And
if it is discovered to have been created otherwise, this tends to be commented upon as
done with remarkable license by the poet, such as verses which are called
orovdalfovTeg.

TOvd eTuKEPTOMEWY TIPOTEDNG MaTpoOKAELG irme.

Aut leves ocreas lento ducunt argento.

Likewise those which are called uneppetpol and unepkatdAnktol, which are longer

by one syllable, which generally tends to fall on the first vowel of the following verse.

Tpdag dnwoacbal kail EpukEpeY eUpuoria ZNiyV’

auTtod.

In a different way:



ToU pEpov EUMANCAG AOKOV péEyay, eV O¢ Kal

Nia kwpUKw.

Tpelg yap T’ €k Kpovou adeAdeol olg TEKETO péa.

lactemur doceas, ignari hominumque locorumque

Erramus. —

— quin protinus omnia

Perlegerent oculis. —

Likewise those which are called Aayapoi, as if they are weakened, because there

seems to be a careless observance of the feet in the middle, as:

‘HOE peyY’ idxouoa Amo €o KABRAAEV UiOV.

dankwy, uRd oUTw dilov dii maTpi yévorto.

Muneribus tibi pampineo gravidus autumno.

Consilium ipse pater et magna incepta Latinus.

Likewise dképalol peloupol which are lacking in an initial and final syllable. Such as:

‘Eme1dn vijag te kal 'EAAnomovTov (kave.



®BwvuBololy vUKTAG TE Kai pata dakpuxeouon.

Tpheg & eppiynoav Omnwg (dov aidAov OPiv.

'Fluviorum rex Eridanus' is dképalog.

Meioupol from Livius are introduced by Terentianus.
Balteus et revocet volucres in pectore sinus.

Dirige odori sequos ad certa cubilia canes.

And Livius translated the line from Homer thus:

Attoniti Troes viso serpente pavitant.

Indeed, to set forth the types of meters, and the forms of dactylics one by one, would
take too long, and the former are found collected everywhere by the Grammarians,
while to seek out the latter would not seem to have profit in it. Moreover, they call this
type of long verse heroic verses, as Ennius called it, because it is appropriate to the
history of great and brave men, that is, T®Vv pwwv, as Horace writes:

Res gestae regumque ducumque et tristia bella,



Carmine quo possint scribi monstravit Homerus.

They are also called £€rm, according to the Etymologists, 6TL Ta €peEfg TOIg MPWTOLQ
gretal, or from the succession of the words. They are also called 08101 because their
origin is traced back to the oracle of Apollo at Delphi, where this verse was said to
have been put forth first of all:

SupdpépeTe TIrEPA olwvol Aven &€ peAlooal.

This type of poem, moreoever, is one of those which are called kata otixov or
auetaBoAa because the things that follow are similar to those that precede, and the
manner of the poem does not change.

Carmen for the Latins, is wdn for the Greeks, a general term from canendo, just
like Camoenae, which at one time was Casmoenae, and Carmentis and Camilla,
which for the ancients were Casmentis and Casmilla. But they properly call ®dag and
carmina those works which for the Greeks are peAn, owing to the sweetness of the
singing, and Auplkd, because they were sung with lyres, and xopika, because a
chorus sang them. xopog, moroevoer, is named arno tfg xapdg according to Plato.
The type of the Homeric books, therefore, is of metrical speech, that is, they constitute
a poem; and they have a dactylic meter, and a mixed narrative strategy ¢k dinynoewg

Kal dpdpatog.

ABOUT THE TITLE OF THE WORK



moinTng is properly called a sort of craftsman of the muses; for the word is an
appellative, kat’ €€oxnv therefore poets are the workers of the muses, who makes
verses, and compose poems, incited by a certain divine impetus of the spirits. moinaig
is a complete work of the poet, such as The lliad, The Aeneid. roiuata are particular
sections of the work. The moinaig of Homer, therefore, contains two works, one titled
The lliad, the other The Odyssey. But | have announced that | shall interpret The lliad.
Therefore: this name is made in the patronymic form, in the possessive sense, in the
Aeolic dialect, from llium, which was the name of the Trojan city, from lllus, the father of
Laomedon, whose name in Homer is feminine, as in "IAlog ‘lpr). On the other hand, the
Grammarians put together in the same author (Atov airu €Aotev. But there are also
other poems which come to mind whose author was said to have been Homer. Such
as: The expedition of the Amphiares; The Amazonia; The Lesser lliad; The Returns;
‘ErukixAtdeg, which name is said to have been formed from the payment which Homer
accepted from boys for his verses, namely, thrushes; The Battle of Frogs with Mice;
The Battle of the Spiders; The Battle of the Cranes; The Margites; The Hymns. And let
us leave for the Grammarians our doubts about these, especially since, aside from
some hymns and the Battle of Frogs with Mice, nothing of them now survives; and
nevertheless these too, | believe, could be considered Homeric without disgrace to
him, just like the Culex and other playful verses of Maro. Some even ascribe a
particular writing of the Thebaid to this author, on account of his preeminence, and
Cyprian verses, which Herodotus judged not to be Homeric. | would like to recite a
particularly elegant example from among certain short poems of Homer which are

recounted by Herodotus, which is called the Eipeoiwvn. For the sight which these



verses seem to be have been applied to appears to some extent to be in agreement
with present customs, and the consideration of the most humane customs of the
ancients greatly pleases me. The song is said to have been sung by a group of young
boys at houses of the wealthy, when a palm olive branch would be given forth. Homer
himself was accustomed to lead in singing the versus, which | shall now recall:

EIPEZIQNH OMHPOY moinuariov.

AQ®UA TPOCETPATIOUEDH’ AVOPOC HEYA DUVAUEVOLO

“Og Héya pev duvartal, péya o€ Bpepel OABLOG Ael.

AUTAp avakAiveoBe BUpal, MAo0TOG Yap EMelol

MoAAOG, ouv MoUTw O¢ Kal euppoolvn TeBaAula,

Elpnvn T ayaOr), 6ca & dykea PHeOTA UEV €ln).

KupBain & asl katd kdpdorov £prico pala,

NOv pev kptBainv etwrda onoaudecoay.

To0 matdog d¢ yuvn kata dippaka Bnoetal UPULY,

‘Huiovol & d&olol kpatairodeg £¢ 16 de dWUQ,

AuTr) &' [oTOV Udaivol et NAEKTpw BeBauia.

NeOpat tot veOp’ al évialolog, £0Te XEAIBOV

"EotnK €v npoBupolc PR ddag. dANG dép’ aiya.

Matep ool T® 3’ ATMOAAWVY’ Ayulel Tt 50G.

Kel pev 1L dwoelg, €i d€ un, oux €0TNEOUEY,

OU ydp ouvolknoovTeg €vOAd NABopev.

There is a mention of the swallow because, with the arrival of that small bird in the



happier time of spring, these wanderings were cheerfully put into motion with songs.
And there is also a mention of this from Athenaeus book 8, where iambic versus, too,
are put forth, which were sung by boys, of which the final lines are:

"Avoly’ avolye Tov BUpav XeALBOVL,

OU yap yEpovTeg €0peEV AAAa Taldia.

And it can be understood from this that they called the branch itself which was put forth
(as | have mentioned) a swallow. But now | shall recite the Homeric verses translated

into Latin.

LEMNISCI POEMATIUM Homeri.

Hasce viri primis opulenti advenimus aedes,

Qui locuples multumque potest vivitque beatus.
Ostia nunc pateant, accedit copia dives

Gaudia quam, dulcisque quies comitantur euntem.
Omnia vasa bonis multis cumulata redundent.
Pollineae semper iaceant in corbe placentae.
Hordea sed nobis nitidam et nunc sesama reddant.
Pulcra nurus molli recubet subnixa sedili.

Quique vehant hanc mula trahat validungula currus.
Ipsa per ingrediens electrum stamina ducat.
Annuus ecce tibi redeo annuus, interea istic

Vestibulum exilis posita ante resistet hirundo.



Nunc age si quid das age nunc astantibus affer.
O pater Apollinem vialem munere

Afficito, nos tibi gratias habebimus.

Sin das nihil, nos hic tameu non stabimus,

Neque tecum enim ut habitemus huc advenimus.

ABOUT THE PLAN OF THE AUTHOR

It was the plan and desire of the author to put forward in this work an
outstanding example of bravery, and to honor and censure the Greeks, and certainly to
defame the barbarians, and last to celebrate by his praise the history of Greece. For
this reason Isocrates thinks that the greatest praise was given to the Homeric writings,
and that it was therefore decided by earlier generations that young men continually
read the poems of this poet, so that they be incited both toward prosecuting the
barbarians with hatred and towards imitating the bravery of their own people. And it is
also because of this desire that Homer seems to me to have been called dplotog kal
BeloTatog T@V montdVv by Plato, not only because of his preeminence in the craft or
rather madness £€vB¢ou of the Muses-- but | have discussed this issue elsewhere, as
well as the Platonic rejection of Homer, or rather (as Plato sees it) the "seductions" of

this poet.

ABOUT THE DIVISION OF THE WORK



The division of the work comes next. It is concluded, therefore, in 24 books, marked
with signs of the Greek letters; not, however, thus edited by the author himself, but first
brought together by Pisistratus, and then put in order by Aristarchus and Zenodotus.
Cicero in fact attributed both of these activities to Pisistratus, with these words: "Quis
doctior iisdem illis temporibus, aut cuius eloquentia literis instructior fuisse traditur
quam Pisistrati? Qui primum Homerus libros, confusos antea, sic disposuisse dicitur,
ut nunc habemus." Many others Greeks hand this down, and an epigram is passed
along about it.

Plato writes that Hipparchus, the older son of Pisistratus, whom Harmonius and
Aristogites killed, not only instructed his citizens with other teachings, but also first
brought the poems of Homer into Attica and established them, so that in the
Panathenaic festival they were sung by alternating singers who were called pawwdol.
Before this time, therefore, the poems of this poet were dispersed in Greece, as he
himself had performed some part of them in diverse locations. And | do not believe that
poverty pushed Homer towards those perpetual wanderings, as many people claim,
so much as the desire and urge to know all of not only Greece, which he planned to
make renowned in his songs, but also the history of the Trojan war, which he had
decided to use as his plot. The memory of these things, moreover, ought to have still
been strong up to that point, if indeed, as it is almost agreed upon, he did not come
more than 24 or 27 or even one hundred and sixty years later. Philostratus adds that
Homer consulted the shade of Ulysses about the events at Troy, having set out to
Ithaca to the Psychomanteum, and that from him he learned all that he would later

bring together in verse, when Ulysses had agreed on the payment for his recollection:



the praise and celebration of his story and his name. But surely he made this story up;
and even if he did bring the truth forward, what difference does it make? Appion the
Grammarian observed that the first syllable of the first verse of the lliad contains two
letters by which the number 48 is designated, and thus he wished to prove that Homer,
after all the Rhapsodies were completed, put this verse into the lliad, in order to define
and express the number of his own poems. And this is indeed an exceedingly trifling
observation, as are many others from other authors. For an almost infinite crowd of
Grammarians have attempted to demonstrate their own wisdom using the writings of
this author, whence it also came about that, since these men most audaciously now
and then changed these writings, Homer's books, which are the least in need of
emendation, have been emended the most. And likewise this subtle point has been
noted: that the first verse of the lliad and the last are equal in number of syllables to the
first and last of the Odyssey. But let these things be left to the inquisitive. Since | called
the Homeric books Rhapsodies in the previous sentences, it is appropriate to add this,
lest the significance of this word be unknown: those men who sang the songs of others
in public gatherings were once called ‘Paywdoug, either because the songs were like
those composed in turns, or because they patched together the collected verses of
others. Sophocles writes in Oedipus Tyrranus 66’ 1 papwdog evBad nvkuwv, which
he also slightly earlier called moikiAwdov. papwdia is a song, and pawwdelv the verb.
There are those who derive this from the word for stick, 0Tt paBdouUxol fywvifovTo.
The letter ¢, moreoever, is doubled no less as 3g than as g, as Apauy. Plato, in lon,
says that a rhapsode is an interpreter of the poet, who explains his aim and opinions to

the listeners, and for this reason not only is an elegant recitation of the verses



customarily sought from him but also an explanation of the poem. And because the
greatest number of these engaged their study in the Homeric songs, therefore we
learn that they are called the ‘Ounplotag, from the verb ounpicw, which signifies the
study of Homer.

The arguments, that is, the summaries of the books, and what the Greeks call
neploxai, are most correctly put forth prior to the exposition of each single book. But he
who wishes to know them separately can take them up from Ausonius, who described
in prose the periochae of each of the Homeric works. And | have placed below,
translated into Latin, Greek verses about the lliad that were put forth in the place of an
argument for each single book.

A. Alpha the prayers of Chryses, the evils of the plague, the arguments of the
kings.

B. Beta tells of dreams, the assembly of the people and the ships.

. Gamma each husband fights on behalf of his mate.

A. Delta the meeting of the Gods. The broken vow. The beginnings of the battle.

E. Ei the spears of Diomedes bloody Venus and Mars.

Z. Zeta narrates the conversation of Hector with his wife.

H. Hta Ajax fights alone against the power of Hector.

©. Theta Assembly of the gods. The power of Troy. The attempts of Hector.

l. lota the embassy is sent in vain to the son of Peleus.

K. Cappa camps on both side leave to go exploring.

A. Lamba the Trojan youth strikes the leaders of the Danaans.

M. Mu. Difficulties. The Teucrians overturn the walls of the Greeks.



N. Nu. Unknown to love, Neptune aids the Danaans with his power.

. Xi Juno deceives her brother with sleep-bearing love.

O. O Neptune and Juno feel the deep wrath of Jove.

. Pi The spear of Hector kills the famous Patroculus in battle.

P. Rho the Danaans and Trojans crowd in battle around the corpse.

>. Sigma Thetis delivers the arms from Vulcan to her son.

T. Tau Achilles ends his wrath and rushes into the battle.

®. Phi Achilles pushed the battle towards the banks of the river.

X. Chi Hector, fleeing three times around the walls, falls.

W. Psi Achilles puts on funereal games for the Danaans.

Q. O With the descendent of Aeacus pacified, Hector is returned to his father.
Now that these things have therefore briefly been set forth, let us hasten towards the
interpretation itself. And here it must be understood that the most ancient poets
composed their verses according to the music with which they were performed. And so
the times of the syllables are less accurate, since the voice sang everything
consistently in time. And the later men who studied this art did not do so. Nor should
this happen at all now, or be able to, except where the affectation of archaism has
been taken up, in which practice Maro in particular merits praise. And | should not
think that this was done by the ancients without intent, although Plutarch judges that
they took less care about pronunciation, compared with their concern for plot, to the
extent that Homer did not take care in order that he less frequently produce a verse
that was duetpov. And yet he must have seen how dustpov a given verse was-- for |

do not at all agree with Plutarch-- especially since we know that it was often with



particular care that he modified the usual meter. For how difficult would it have been to
make this verse

Tphdeg & eppiynoav Onwg (dov aidAov OPuv.
read thus: "6mwg ddv aidAov eidov"? Unless he wished, by strategy and design, to
simulate by that strangeness of meter, the wondrous and terrible appearance of the
snake? Likewise, it will have been exceedingly easy to emend other passages, in
which there is no doubt that the audacity of the Grammarians has, as it were, profaned
many of the sacred passages of antiquity. But | shall now narrate the summary of the
first book of the lliad. | would nevertheless like to first make known the names of some
of the interpreters of Homer, which, it must be understood, are merely a few collected
from a much larger number. But not a single person from out of these names is now
extant, aside from Eustathius, whose works have not yet in fact reached me, so that he
does not seem to me to be extant, either. From these interpreters, therefore, both the
zeal and dedication of the ancients surrounding this author can be understood, and let
my own attempts (I shall call them thus, rather than careful studies) be well tolerated,

since nothing greatly sustains them aside from probity and promptitude of will.

ABOUT THE INTERPRETERS OF HOMER

They say that Zenodotus first collected and corrected the Homeric books, when
Ptolemy Philadelphus was ruling in Egypt. And he was both responsible for the
creation of the Alexandrian library, and also the curator of it. Here Philetes Criticus,

and the group itself that was afterwards called Grammarians, are said to have



originated from Aristotle. And Cicero speaks thus to Dolobella: 'l am going to judge just
as the ancient Critic would.' Zenodotus therefore studied under Philetes, whom
Ptolemy retained as a teacher. Slightly younger than him was Callimachus, and the
following who lived in those Ptolemaic times: Sosybius, Eratosthenes, Euphorion,
Timarchus. Sosybius Lacon was called AuTtikog, because he resolved in free and
ranging speech those things which on the face of it appeared too difficult.
Eratosthenes was in contact with mevtaBAog and Ptolemy the fifth. Euphorian was in
Syria with Antiochus.

Aristophanes studied under Zenodotus and Callimachus, the former when he
was a boy and then the latter when he was a young man, and he also studied under
Eratosthenes.

Apollonius himself also studied under Callimachus, and he succeeded
Eratosthenes as curator of the Alexandrian Library. For there was a unique spirit of
inquiry, and outstanding desire on the part of the Alexandrian kings, towards learned
and good arts, and so they spared no expense in gathering these together and
fostering and increasing them. And this most respectable zeal as if by heredity arrived
along with the kingship for all of them, up to the seventh Ptolemy, whom the Egyptians
called kakepyetnv because of the wickedness of his seizures and murders. And
owing to the fear of this king, many learned men from every branch of the sciences set
off into exile, and brought their arts and disciplines back to the Greeks, as they had
been nearly extinguished by continual wars and revolutions. But to return to the
Grammarians.

Aristarchus, the most famous of all, studied under Aristophanes. He set himself



to interpreting and emending Homer, and he wB&Aloe many verses (that is, he marked
them) which he did not recognize as Homeric, and he called them vd6oug.

Apollodorus was his student, and Dionysus, a man of Thracian origin, whence
he was named Thrax. Crates the Stoic Philosopher who was called a "Homeric"
flourished in that same period. He composed nine books of emendations to each of
the works of Homer. And next | shall put forth all together the names of the others, who,
| have learned, worked on explicating the Homeric writings. And Ptolemy, the Second
king of Egypt, who was called Euergetes, is said to have first produced emendations of
Homer.

Even before him, Zeno Cittiensis is said to have composed commentaries on
each of the Homeric works, and in addition on the Margites. Likewise, his student
Persaeus is said to have interpreted the Homeric writings. Next Aristotle, not the
famous one from Stagira, but someone else by that name. | have also encountered
these names of other interpreters:

Aristonicus; six books on Homer.

Agathocles the Grammarian.

Ammonianus.

Apollonius the father of Herodian Dyscolus; about the rhetorical figures of
Homer.

Archebius of Alexandra.

Apollonius the son of Archebius; about Homeric vocabulary, in alphabetical
order.

Asclepiades Myrleanus.



Alexander Cosytaeus, cognomen ToAULAONG.

Appion, cognomen pox00og.

Aratus Solensis.

Artemio Clazomenius.

Alexander Milesius moAuiotwp. There was also another called Myndius, and
another called Aetolus.

Archimedes Trallianus wrote commentaries on Homer.

Dio Prusensis, who defended Homer against Plato. His short panegyric writings
on Homer are extant.

Demetrius, cognomen Ixion.

Didymus, cognomen xaAkévtepog, as if he had bronze innards, since his
admirable zeal and assiduity towards reading and writing is said to have produced
3500 books. There were also other Grammarians after him who had the same name.

Demosthenes Thrax, who explicated the lliad in prose.

Dioscurides; about government in Homer.

Epaphroditus Cheronensis, the student of Archebius.

Hippias Eleus, who, as Plato says, taught that the lliad is superior to the
Odyssey, and that Homer gave us AxIA\éa pev dvdpa dplotov, NéoTopa de
copwTaToVv, ‘Oducoéa dE TIOAUTPOTIWTATOV.

Heracleon Aegyptius.

Heraclides Ponticus, student of Didymus; about the Homeric and Hesiodic age.

Heraclides Cilix.

Herodianus son of Apollonius.



Hephestion of Alexandria.

Hellanicus the Grammarian.

Longinus the teacher of Porphyrius, cognomen Cassius, wrote inquiries on
Homer: whether Homer was a philosopher; two books about Homeric problems; about
words with many definitions in Homer.

Maximus Tyrius; about ancient philosophy in Homer.

Meleager Gradarensis.

Mnasea Berytius.

Metaclides.

Nestor Lycius, father of the poet Pisander, composed an lliad in which the
known letter of each Rhapsody was not found in that Rhapsody. Tryphiodorus
completed an Odyssey according to this method.

Naucrates Erythraeus; commentaries on Homer.

Philoxenus; about Homeric glosses, that is, obscure words. Also commentaries
on the Odyssey.

Plutarchus peAétag ‘Ounpikdg.

Porphyrius Tyrius; about Homeric philosophy; about the cave of the nymphs in
the Odyssey; what use kings are able to take from reading the books of Homer; 10
books about names omitted by Homer.

Parthenius Nicaensis, son of Dionysius Thrax. There is also mention of a
Parthenius Chius, who was believed to have been of Homer's bloodline.

Someone named Posidonius, or perhaps there were more than one, for many

people had this name. He is said to have devoted his entire life to the interpretation of



Homer.

Ptolemy of Alexandria, student of Aristarchus, cognomen Pindarius. He wrote
three books of imitations of Homer; about oratory style in Homer; about Utides and
Asteropaeus in Homer.

Pigres the brother of Artemisiae, the queen of Caria, is mentioned in the Suda,
who, as if in explicating the lliad, put a pentameter under each line, such as after
OUAOMEVNV:

MoUoa ol yap naong reipat’ £XeI1g ooding.

Ptolemy the follower of Aristarchus; commentaries on the book in the Odyssey
about the wanderings of Ulysses.

Ptolemy son of Aristonicus; 50 books on Homer.

Ptolemy of Alexandria, son, | believe, of Hephaestion, wrote Anthomerum, a
work in 24 books.

Ptolemy Ascalonites; about the accents of Homer; about Aristarchus' correction
of the Odyssey.

Proclus, student of Syrius; commentaries on Homer.

And of course the Platonics wrote about Homer.

Seleucus of Alexandria, cognomen Homericus.

Syrianus; Homeric problems; 7 books of commentaries on Homer.

Soterides Epidaurius wrote inquiries on Homer.

Theagenes about Homer.

Tyrannio Phoenix; about the accents of Homer; that later poets differ from

Homer; corrections of Homer.



Tryphiodorus; an explication of Homeric similes.

Trypho; about dialects in Homer.

Of the ancients, Xenophanes Colophonius did not hesitate to reproach and rail
against so great a poet. And it is said that at one time Hiero the Tyrant of the Sicily, son
of Gelon, jokingly responded to him when he was complaining that he was having
trouble feeding his two servant boys: "Why, therefore, do you rail against Homer, who
feeds more than a thousand men, and does so while he is dead?" Daphides
Telmisensis, who was also a hater of the gods, mocked Homer as well, and spoke
poorly of him. Zoilus Amphipolites not only spoke ill of Homer but is said to have been
in the practice of subjecting a statue of him to blows. And for this reason he was also
called ‘Ounpouacti&. But each of these men came to a fate worthy of his deeds. For
the king Attalus decreed that Daphides be killed by torture, and a crowd of Greeks from

Olympus threw the persecuted Zoilus headfirst over a rock.

THE END OF THE PREFACE

THE ARGUMENT OF THE FIRST BOOK OF HOMER'S ILIAD

Chryses, a priest of Apollo who lost his daughter in the sack of Thebes, comes to the
Greek camp to ransom her. She is called Chryses using a patronymic, like Bryseis,
and their actual names are said to have been Astynome and Hippodamia. But not only
does he not obtain from Agamemnon that his daughter be returned to him, but he is

even sent away after being threatened. He therefore seeks the aid of his God, who,



moved by the prayers of his priest, inflicts the Greeks with a plague. While it is still
raging, Achilles, after calling the Greeks together in a meeting, puts forth the opinion
that they should inquire after and avert the source of this evil. When the cause has
been put forth by Calchas, a disagreement arises between the leaders. And shortly
thereafter, when the girl has been returned to the priest, Agamemnon snatches Briseis
away from Achilles, whom he had taken by lot after the sack of Lyrnesus. Moved by
anger and persuaded by his mother Thetis, he sets himself apart from the Greek
battles. Thetis moreover begs from Jove that he avenge the insults to her son with
victories for the Trojans. Juno, noticing this, upbraids Jove with insults. With the quarrel
escalating, Vulcan moves the gods to laughter by his lameness, and consoles his
mother. Thence the Muses sing in entertainment, and Apollo plays the lyre, and for the

rest of the day they feast, and at night everyone goes to bed.

JOACHIM CAMERARIUS' COMMENTARY ON THE FIRST BOOK OF HOMER'S ILIAD.

Fabius judges that this first book of the lliad, along with the ninth and the
second, is most useful and praiseworthy. And there are, indeed, extraordinary
examples of argument and of the type of language which is appropriate to trials and
lawsuits, where spirits are agitated, incited, and inflamed. But no less useful is the
exemplum vitae, that, concerning such a trivial matter, such great and destructive
anger came to pass; therefore it is useful to recognize this, and, as Horace says, to see
the angers of foolish kings and peoples, so that we might anticipate and take care. And

this exemplum is most notable in this book. | will, moreover, most appropriately point



out in their own passages the remaining moral teachings, and those exempla which
themselves contain an admirable instruction for living. To this, the first book of Homer,

there is no equal, that is, mapaBoAn.

MAviv delde]

Protagoras criticized this verse, because Homer used the imperative form of the
word in the declaration of a prayer. Indeed, to command someone to do something or
to not do something, is imperare. But, just as the indicative form in verbs not only
demonstrates, but also defines, questions, responds, states, affirms, and negates,
likewise also are the other forms or moods named for one particular meaning,
although they have many-- since it would be inappropriate for them to entirely lack a
name-- which nevertheless some people, without cause, expand up to ten different
names. In this verse, with regard to the measurement of the meter, we pronounce the
ntin rmAnadew with a single syllable, so that it appears (incorrectly) to be a
diphthong. The word rmA&idng is formed from the proper name rmAsug, TmA£wg, and
by ectasis it is rmAndng, and by lonic mapektdoel it is TmANadng, and by cuvilnost,
or ouvalpéael, it is TMAnadng. Just as Nnpeideg, Nnpnideg, Nnprideg, unless we

prefer it to be ouvi¢noiv 100 ew, such as xpuoEw ava oKNMTPW.

THE ANCESTRY OF ACHILLES

(image)

AXIAAeUG is missing one A in this verse. He is called thus either because he is the



grief of llium, that is, he will be the dxog 'IAiou, or he is named from the fact that as a
child he did not touch food, as if dxt\og tig Wv; for they say that he did not taste milk,
but was nourished by Chiron with the bone-marrow of a lion, or with honeycombs and
the bone-marrow of a young stag.

It should be noted here that this work, Homer's lliad, puts forth the narration of
the things that were done in the tenth year of the Trojan war, but the exposition is
woven in here and there of nearly every other deed that had been accomplished in the
nine previous years. And this occurs in a manner worthy of praise, and by a certain
oikovouik® of artifice, just as Horace says:

Ordinis haec virtus erit et venus, aut ego fallor,

Ut iam nunc dicat iam nunc debentia dici,

Pleraque differat et praesens in tempus omittat,

Hoc amet hoc spernat, promissi carminis autor.

This marvelous ordering of events is also seen in the Odyssey, and is
expressed with the greatest craft of imitation by Maro. For having begun from the
seventh year of the wandering of Aeneas, he most elegantly weaves through in
succession the narration of all that had happened after the downfall of Troy and its

destruction.

"Ae1de Beq]
He invokes the divine spirit of the Muses, for this is easily understood from the

context, since he wishes for her 'to sing' (canere), and the Muses are the singing



goddesses. And by the mention of one of them he invokes them all, or he names
Calliope in particular. A verse of the ancient poet Rhianus is passed down in which it
is said that if one Muse is invoked, all of them hear it.

MNéoat &' sioaiouot YiGg 6 Te TOV dvoua AEEELC.

And even Maro appears to have thought this was the case, when he writes thus:

Vos o Calliope precor aspirate canenti.

OuAopévnv]

"Destructive", and the reason for this adjective follows shortly: because he will
inflict innumerable evils, that is, enormous destruction, upon the Greeks, who are here
called the Achaeans ocuvekdoxlk®g. For the Achaeans, Pelasgians in Thessalia, are
properly named thus from Achaeus the son of Xuthus son of Aeolus, as in the catalog.

Mupuidoveg d¢ kahelvTo Kai "EAAnveg kal Axaiol.

The following Virgilian verses can be ascribed to this verse:

—iuvenum primos tot miserit Orco.

And:

Multa virum volitans dat fortia corpora leto.

Homer says that the souls of the Heroes were thrown into Orcus. He says also

that the Heroes themselves were food for the birds, meaning their bodies, from which



life, that is, the soul, had just departed. And he writes "Aid( here as ap1di from the
nominative dig; iarmrw is "l send", and mpoidrtw as if "I throw out ahead of time", so that
we can understand that they would have been able to live longer in peacetime.

‘EAwpla are booty.

Olwvoloi te]
Zenodotus set forth the line thus, as Athenaeus annotated, 'olwvoioi Te daita'. But
incorrectly, as he himself says. For Homer called food of humans &aita, not beasts,
from their equal distribution, whence also comes daitpog, he who eats meat, amno to0
daieaBay, that is, from being distributed. Whence he also often says daita gionv.

Moipag dacoduevol daivuvT €plkudea datra.

A10g &’éTeAeieTo BOUAN]

This must be traced back to the desire and plan, which will be spoken of
afterwards, which luppiter took up: to avenge by the slaughter of the Greeks and the
victories of the Trojans the injustices which were done to Achilles, just as he had
promised to Thetis that he would do. Some simply take Alog BouAnv as 'fate', just as
this: Sic fata Deum rex fortitur, and Hesiod peyaAou d¢ Alog voog £Eetelelto. Others
believe it was Jove's plan that, when the war had been stirred up, he would unburden
the heavy earth from the multitude of men. But although Euripides also said this, it
nevertheless does not seem to fit in this passage, since certainly in so long a time of
war many had already perished, and Homer begins, as has been observed, from

things that were done in the final year. The Euripidean verses from Helena are:



MoAepov yap eioéveykev ‘EANVWY XO0Vi.
Kal ®pué&l duotnvolaiv, wg OxAou BpoTdVv

MANBoLC Te Koudioele unNTEPa XOOVA.

From these five verses Pallas jokingly mocked the Grammarians, who took their
doctrine from the text of Homer, in an epigram composed of this sentiment:

Grammaticae sunt quinque artis primordia dirae,

unde opus incipiens explicat illa suum.

Quinque canunt istas de libro principe versus,

Prima furor quarum est, altera pernicies.

Tum post perniciem Danaum mala multa sequuntur,

Sed fortes animas tertia condit humo.

Quarta canes et praeda canum. Mox quinta volucres

Continet, irati est consiliumque lovis.

Grammaticos igitur quinque inter tanta necesse est

Esse mala, et casus flebile quinque genus.

’E€ oU]
"From which", and "time" is understood, as v Bpaxel means "briefly". Ta
np®Ta is adverbial. For neuters are used singularly and in the plural with an adverbial
meaning, and the article is added or omitted indiscriminately. Plato:

Mepl ToUTOU OPMOYV €BEAW dolval AOyov TO PO TOV.



And Euripides:

Mp®Tov pév eidoc dElov Tupavvidog

Oedipus Tyrannus:

To0 T auTo vOv pol p®dT dKkouoov.

But examples of this are found everywhere. Latin writers also often used
neuters adverbially: multum; facile; perfidum ridens Venus. And Horace in the plural:

Insanire putes solennia me neque rides.

And:

Stabat acerba fremens.—

AlaotnTnVv]

The word "dissenting" has this same meaning for the Latins. And Homer has
used the dual number, and there are some who claim that it is first discovered here. He
calls Agamemnon "Atriden", the son of Atreus; according to others he is the son of
Pleisthenes, who was the brother of Atreus. For, as Pindar says, Pelops had six
princes by Hippodamia, whose names are given thus: Atreus, Thyestes, Pittheus,

Alcathous, Plisthenes, Chrysippus.

AT1pidng Te Avat.]

Homer makes Agamemnon and Menelaus sons of Atreus. Some claim that they



were the sons of Pleisthenes son of Atreus, and, their father having died, they were left
to their grandfather, who raised them as sons, whence they were believed to be sons
of Atreus. But it is usually thought that they were his sons from their Cretan mother

Aerope, as Euripides says in Orestes.

The lineage of the famous clan.

(image)

Avag avdpav]
A celebratory epithet, and dvdpeg here does not indicate the sex, but the
particular excellence of that sex. Just as:

Inter se coiisse viros et cernere ferro.

Kal dtog AXIAAEUQ]
Just like "Diogenes" Laertius, and the same as this Hesiodic statement:

--€K O€ d10¢ BaOIAfieg.

Tic T ap]
Connected with what comes before it. For he asks that the following also be
explained in divine song: exactly which divinity put them together and roused up such
a contest. The theme of the poem has been stated up to this point. The narrative, or

diynolg, now follows.



AnTto0g Kai Alog]

Periphrasis for 'Apollo'. And in the following 0 is used in the place of ¢ékeivog
with a pronominal meaning, in the manner of Attic Greek. And here it must be
understood that the ancient lonic dialect is clearly Attic, but afterwards was changed
according to the locations in which colonies were founded. Homer in particular uses

this dialect, and other ancients such as Hesiod, Archilochus, etc.

NoGoov ava.]
lonic MapévBeolig for vooov. kaknv] He says this as if Apollo were rousing
up evil poisons and the evils of a dire plague. But he tells how Apollo was the
originator of the destruction and death of the Greeks: because the disagreement of the
kings came out of the plague sent forth by Apollo; thus he is actually referring to a
more remote cause of the evils, but with a commonly used word he mentions a nearer

one.

Naol]
Not only the Grammarians, but also Pindar, say that Aaoug is named arno t@v
Aadv, that is, from stones. 'OAuprt 6.

KtnoaoBav AiBivov yovov, Aaoi &’ évouaocdev.

Similar to this:
— —quo tempore primum

Deucalion vacuum lapides iactavit in orbem,



Unde homines nati durum genus.——

The following verse is also passed along concerning this occurance:

'EKk O€ ABwv €yévovTo BpoTol Aaol de kaAeolvTal.

Ovid describes the story fully in Metamorphoses |. Others hand down this explanation
for the name: that Cecrops, the king of Attica, wished to know the number of his
citizens, and commanded that each deposit a stone in a particular location, and with
these counted, he discovered that his state was filled with 20 thousand people. And
thence the people of Attica were called Aaoug from the collected stones. oUveka]
lonic for €me1dn), a causal conjunction, "because". Apntnpa] He calls the priest this,
as if he is a 'prayer-maker', because this class of person is accustomed to care for
divine affairs and prayers and vows.  Apai] Prayers; lliad o.

Apdwv diwv NnAniadao yEpovTog.

Anepelol anotva]
"A large payment", or "the greatest price". The Grammarians render drowva
as if it were ddolva, the price which is customarily made in payment for a murdered
man. But this was the name given for whatever was paid on behalf of the freedom and
life of another. Herodotus, 'EpaTotl: driotva 8¢ €0t mehomovnaoiolol 0o pvéalt
TeTaypéval Kat avdpa alXHAAWTOoV EKTIVELV.
In the Speech against Aristocrates it is said that the ancients called money by

this name, whence the verb amowvao6ay, that is, "to exact payment".



STEMMATA]
Some read it thus, otéppata AnoAAwvog, so that the particular crown of that
deity is understood, that is, the laurel. Others read it to be the ornaments of the temple

and of the statue of Apollo.

Xpuoew]
Crasis, since it must be pronounced xpuo®. ZknArtpov] The scepter of bronze
and ivory which the kings bore. Just as shortly thereafter:

OKATITPOV XPUOEioIg NAOLOL TIETIAPUEVOV.

And Virgil writes:

— —Sceptroque innisus eburneo.

It is named moreover for the act of leaning, the verb for which is oknpirrecbal
and oknrrecBal. '0d. p.

SKnplrreo®’ €nein ¢at’ Aplopalé’ EgPeval oudov.

And shortly afterwards:

MNTwx® AeUuyaAEw EVaAiyKlov, NOE YEPOVTL OKNTTTOUEVOV.

Koountope]

Koopelv and koopog mean "to decorate" and "decoration". And indeed, what is



more lovely than order? The meaning of the word is transferred, therefore, to that of
ta&ewq (order), and administration. wg Toug nyepodveg diekOopEov EvBa Kal
€vba. And kOouel Zrniaptav av Ehaxeg. And akooupoOvTeg is "turbulent". Philoctetes:

ol & AKoopolVTEG BPOTAV SIBACKAAWY AOYOLOT YivovTal KaKol.

Atpeidal]

The plural number also contains the dual. We are able therefore to correctly use
the plural about two people, but we cannot on the contrary use the dual about many.
For with this form two things are distinguished from a plurality, which nevertheless
must by necessity contain these two things. And from this point ta dpoBaia are now

introduced, that is, the exposition is split between characters.

‘YUETG pEV Beol]
How succinctly, how skillfully he seeks to obtain benevolence by praying for the
destruction which they most greatly desire. Mplapou moAv] He is saying Troy

TEPLPPACTIKRG.

At the same time he says €0 8 0ikdd’ (kéoBal as a stratagem of exciting the
emotions. For he renews thus the memory of their wives and children, and thus he
finds them all more benevolent towards his requests, aside from Agamemnon, whose
mind is further apart from theirs, because of his love of Chryseis. EUkvnuideg] "Tall
and with elegant body" cuvekdoxIk®g, just as pododakTulog nw. Or, "conspicuous

by their armor", ano T@v KvNuidwv. ‘'OANUpria dwpuata) "Heavenly dwellings".



Similar to:
Mata O’€TL Euvn MAVTWY Kal Hakpog “OAUUTIOG.
The Etymologists render "OAupurov as if OAov Aaumpov and oUpavov, opavov,

from "light". AUcate] "Ektaotg. 'IN. 6. AUcaB’ Ut eEOXEWV.

‘Eneudnunoav]
That is, they approved of the priest's request with respectful silence. For
Eudnuelv means what "hold one's tongue" does for the Latins. And {oxelv eudpnuiav
is "to be silent" for Sophocles in Trachinia. Others take this to mean that they shouted

out their assent, as aveupnpelv is "to cry out with wailing" in Phaedo.

Kpatepov &'&rmi)
And he put harsh words to him in addition. emiiteAAe, "he rebuked", "he bore

against," "he carried out".

Mpiv uiv]
Just as at 'IA. 0. Tipiv Y’ 1€ katakTapev: he says that there will not be fighting at
a distance before they themselves kill the enemies, or Troy is captured; that is, there
will be no ultimate end to the battle before one of the sides is victorious. And I’ A. ©:

OUdE TMOT EKMEPOEL TIPLV LV KUVEG Apyol £dovTal.

So he says here that he will never send Chryseis away as a free woman.



'Ev Apyei]

Mycenae is said to be the kingdom of Agamemnon, as he himself is called
Mycenaeus, the leader of the greatest of Acheans. And Sophocles makes him thus in
‘HAEkTpa. And here they take ev £ipyei to be "in the Peloponnese." Euripides,
however, in Orestes, makes the city of Argos in the Peloponnese the royal seat of

Agamemnon. The Grammarians say that both cities were called by either name.

loTOV £TIOLXOMEVOV]
Tending to the loom, that is, covering and laying out the bed, or taking care of
the bed, or standing at it. Neptune is also present in this manner for offerings among
the Ethiopians, Avtiowv TaUpwv Te Kal apvel®v ekatoupng. And TnAGBL ATpNng

means Aro MaTeng.

AN\ 161]

He 'Pntoplk®g acts exasperated by the request of the most humble priest, as if
it were the sort of request that one could be disturbed by. >awtepog] Used in the
place of o®g as in "senior, senex", and "His brother is more attentive to the situation."
Also:

Tristior et lacrymis oculos sussusa nitentes.

Bfj & dkéwv]
Silently, or muttering, as shortly thereafter . &’ akéouoa kabrjoto. This is also

used in I'\. 8. "Htot ABnvain akéwv Nv aro TG akfic, where it means "shocked" and



"motionless". Also in aknv & £yEVOVTO OLWTT. MoAUgpAoloBov] He describes

the sea crashing on all sides memoinpévwg.

MoAAQ & Enelt]
At this point, alone, he prays earnestly to Apollo. Why does he pray for evils on
the Greeks, who approved of his request? Because he hates the army as the originator
of his loss of child. And a sentiment of Hesiod especially hints at this passage:

Saepe viri peccata luunt totae unius urbes.

“0Og Xpuonv aud.]
These are the names of the places over which Apollo presides.  ZuivBe0]
A clan name arno tAig Zuiveng. All of these places were in the Troad, and it is
customary for poets to address the gods with names from the cities which were
dedicated to them.
Dii patrii indigetes et Romule Vestaque mater,

Quae Tuscum, Tyberim, et Romana palatia fervas.

And:

O Venus regina Gnidi Paphique—

In Macrobius he is called Zuivdeug 611 (el B¢wv. And audiBERNKag means "you hold
fast". 'Od. 6.

MEoOV oUpavov AuPIBERNKE.



El mote]
This is the form of a standard prayer. And they often have faith, as it were, in
their own merits, just as they are accustomed to boldly ask for respect as if it were
owed to them, as also this:

Eimote dn 1L 1} £mel @vnoag kpadinv 810G NE Kal £Epyw.

Virgil:
Si qua tuis unquam pro me pater Hirtacus aris
Dona tulit. Si qua ipsa meis venatibus auxi,
Suspendive tolo, aut sacra ad fastigia fixi.
Kaoa riova unpl €kna, that is, katékauoa miova pnpetata 6otd.  "Epeyal "If," he

says, "l have maintained a woven roof for your temple, a deed which is most
acceptable to you." Plato says this as well, and there is a paraphrase of this passage
in the third book of the Politics: Kal arnatt@v i Tt mwmoTe 1| €V va®V 0ikodoUNTeaLY 1
ev iep@v Buolalg kexplopévov dwpnoatto, etc. The word means both 'to ransom' and
o cover over.' In Oedipus at Colonus:

"Qv KpAT €peYPov Kal AaBAg audloTOHOUG.

Kata miova]
For they placed hip bones covered in fat upon the alters, and these were the

parts belonging to the Gods. And he respects this act because Hesiod wrote that



Prometheus divided the sacrifice in this manner with Jove:
'Ev To0 &' dBavatolotv €mi x0ovi ¢ON alubpwnwy,

Kai ouo’ 6oT1éa Aeukd Bunéviwy £l BwP@V.

Similarly shortly thereafter:

Mnpoug T e§€Tapov kata 8¢ Kvioon ekaAuyav.

Kpnnvov] enéktaotg, kprivov vov kal €pol. 'O d. u. ano 100 Kpaivw.

ToU ai €kAug]

He is said to be called Phoebus after his brightness and purity of light, arno g
®oipng, who is his maternal Grandmother according to Hesiod. Plato variously
explains the name of Apollo; ano ¢ moAnoswg and amno T@v BoA®v he makes
arnoAouovTta and anoAAUovTa. Plutarch in mepi to0.€1.€v deAdolg ascribes all of the
names of Apollo to a single entity:

ATIOA\wV oiovel dpvoUuevog Ta MOAAQ. ‘Iniog, (0g rfyouv povog. doiBog o6&

Ayvog Kai kabapog wg ol matkatol wvopalov.

And Macrobius collects the reasons for the many names of this god, which all appear
to point towards the power and effect of the sun. For there is no doubt that the sun is
the originator and defender of life, and therefore, while it sends its rays onto the land
through pure and simple air, everything is filled with wholesome light. But in those

environments which are, as it were, tainted with thick poison, disease of every kind



and the most vicious pestilences arise. And it is for this reason that Homer says that
Apollo goes along similar to the night, and that he shoots a blackened arrow into the
Greeks. Nor is it untrue that in air of this kind a death-bearing sediment is dispersed
from the earth towards the heat and warmth of the sun. And for this reason Homer
writes that the dogs and pack animals feel it before the humans do. And Aotuikal
kataocoaoelg, as the Greeks call them, occur shortly after the canicular days [the Dog
Days], at which time the earth as it were breathes out the trapped heat. Regarding the
plague itself, the following is found in the Troici of Philostratus, whether true or
invented by him, as many other things are: When wolves from Mount Ida were tearing
camp followers and soldier’s servants to pieces, and were invading the pack herds
which were pastured around the camp, Ulysses decided that the wild beasts needed
to be driven away with arms. But this was not pleasing to Palamedes, who said that
Apollo sent forth the wolves as the beginnings of a pestilence, and although he was
accustomed to strike them down with his arrows, as among men he struck dogs and
beasts, he nevertheless sent them beforehand to the men, moved by benevolence, in
order that they be forewarned of future evil. Likewise he said that offerings were to be
vowed to Apollo Phyxius and Lycius, (which names come from "fleeing" and either
"wolf" (lupis) or "light") so that he would turn his spears against the beasts, and the
afflictions against the she-goats. “Let us, O Friends,” he said, “care for our health with
great diligence. Meager rations are appropriate to avoiding the plague, as is frequent
and vigorous movement. Indeed, | have not learned the art of medicine, but wisdom
encompasses all arts.” Saying this, he forbade that meat be sold in the camp, and

forbade military rations: he demanded that the solders eat grain and vegetables. Nor



did anyone oppose him, since all judged that his voice must be obeyed as if it were the
divine voice of an oracle. And this very pestilence is said to have invaded the towns of
the Hellespont, and even to have touched the Trojans. It did not, however, harm the
Greeks. Philostratus adds to these events stories of naval battles in which the primary
goal was preserving the soundness of their bodies. But whether he made these things
up, or took them from some other place, | cannot say. At any rate it is not surprising for
a pestilence to have existed in war, because of the frequent lack of food and difficulty

thereof, and it was able to attack at periodic intervals.

B1j &€ ka1 OUA.]
"From the peaks of Olympus", or, "toward the peaks of Olympus". For peaks and high
places and pinnacles are called kapnva. Moreoever, the Sun is situated toward the
pinnacles of the sky, which are called "the Poles". And hence Plato says that the god is
named AmtOAAwva as if oporoho0vta. The Sun, therefore, bending away from the
Equinoctial circle, is seen to move downwards and upwards, towards the poles. And
he walks "angrily", that is, he is harmful and destructive to the Greeks. kfjp is crasis
from k€ap. In The Acharnians:

EY ® 8 €9’ @ Ye TO KEap eUPPAVONV BDV.

TOE uolowy.]
A bow, but the Greeks frequently say ta t16&a in the plural. Moreoever, Apollo is

an archer because of the piercing of the rays of the Sun.



"EkAay&av di dp.]

Either he is presenting the devastations of a storm that has not yet come to
pass, using a common cwuaTorolia; or, it is to be understood that in such a state of the
atmosphere, thunders and storms also come into existence. And so we see therefore
that there are frequent changes to the weather. He makes the bow itself silver because
of the dimming and brightening beam of the light at such a time. Macrobius reports the
cause of this general description of Apollo as carrying a silver bow: because the Sun,
springing up through the highest circuit of the earth, is seen as if a sort of bow, with a
white and silver aspect, and from this bow the beams shine forth in the manner of
arrows. AnaveuBe ve®v] The sending of the pestilence into the Greeks is
indicated thus. For Apollo places himself opposite the ships in ambush. Meta is
adverbial, meaning "afterward". Bioio] "the bow", or "the bowstring"; for in this
passage it must clearly be taken to mean "the bow". Biolo would mean "of life". This
form of the lonic genitive is not unheard of. oUpfag from the nominative 6pcug.
"Mules" are named thus in lonic. Apyoug kuvag] Called thus for their swiftness, or,
meaning "bright". Whence also apyfitt kepauv®, and 'O &.:

aietog dpynv xnva pEpwv.

AuTolol]
"To the Greeks themselves" of course, or "to the humans." And he says that the
bodies burned in frequent pyres of the dead. For such were the funerary rites of the

ancients. And at this time they act justly to their comrades, for it is possible to do so, nor



do the battles stand in their way; afterwards, though, while there is fighting, it is not
possible to do so unless after agreements have been made. At that time, therefore, the

heroes are often ripped apart by dogs and birds, as the opening states.

‘Evviuap.]

He says that the pestilence raged for nine days, and by this number of days
Achilles was able to understand from the teachings of Chiron that the evil was not
minor, but would continue on, since after a time of 168 hours, in which the moon
moved through one quadrant of the sky, the pestilence did not leave off. But now, from
the ninth day, it was clearly growing stronger, and this is a most important number. For
it is a composite odd number, it divides into the primary shapes, it is the first cubed
quadrilateral to come from an odd number, when it is multiplied by three it yields a
perfect cube, and on the ninth day the moon is engaged in completing its third part.
And accordingly the turning points of diseases tend to be on the seventh, the ninth,

and the seventeenth day. Also, in Tfj dekdatn the word fpuepa must be supplied.

T® yap e ¢ppeai]

They say that the name "Hpav comes from the word aépa. And Plato supposes
that this was the intent of the one who first used this name, a supposition which can be
understood if someone often pronounces the word 1)p,a 1p.a. But | have no doubt, after
reading a sentiment in Herodotus which | will transcribe below, that both this and every
other mention of names must be ascribed to an astrological system, and in fact that of

the Egyptians, which the Greeks most greatly approved of. And nearly all of this system



of knowledge was barbarically and superstitiously taken from us, and searching for it
now, we can just barely see it from afar, as if through a cloud. We cannot, therefore,
come to know and understand these affairs clearly, especially since that system of
thought is entirely unknown, the Greek writings which treated of it being lost. Such
explanations are nevertheless occasionally obvious, in the way that even a blind man
dlakpivele dupadowy, just as Homer says: for example, the adultery of Mars, and the
genesis of Hercules, and some others, which | will perhaps discuss elsewhere. Juno's
zealous concern for the Greeks, therefore, must be ascribed to astrology, and similarly
that of other divinities who care for the Greeks, and likewise of those who side with the
Trojans. And also the births of the Heroes, who were the sons of Gods or Goddesses.
For this power of celestial forces is either masculine or feminine. But | will not entangle
this passage with such concerns. Here is the sentiment of Herodotus which | spoke of:
Euterp.

Kal 1ads &Aa Alyurttiovoiv £0TL €éEgupnuéva, JeiC Te Kal Nuépn €KAot Be®V
OTeu £0TL. Kal T £KAOTOG NUEPN YEVOHEVOG OTEOLOL EYKUPNOEL, Kal OKWG
TeAEUTNOEL, Kal OKOTOG TIC €0Tal, Kal TouTolol TOV ‘EAAvVwV ol €v mownoel

YEVOUEVOL €XPNOAVTO.

Which | translate as: "These are also discoveries of the Egyptians: first, which day and
month belongs to each god; then, what the fate will be of those who are born on each
particular day, and what the end of their life will be like, and how they will live. And the
Greek poets have taken these discoveries up and made use of them." It could not be

more clearly stated that the Greek poets, similar to the Egyptians, wove the knowledge



of nature into their stories, and that they did not wish to profane the most sacred
teachings; and this was the customary manner of those wise ancients. And | wish that
it had been more pleasing to Plato to interpret and explain these things than to
demonstrate and proclaim in words inexplicable mysteries, as it were. And | believe
that we are moving too far afield from the desire for divine knowledge, the neglect and
contempt of which will brand our age with the greatest charge of barbarity and
inhumanity. Now then, | return to the matter at hand. He said AcsukwAgvov "Hpnv to

mean "beautiful", by synechdoche with her white arms.

Tolol &' dviot.]

Then, rising, Achilles speaks thus. There is a deliberation. And he therefore
rebukes the commander Agamemnon while deliberating in the open, and it appears
that such an action was called for. And Homer writes that the kings themselves stand
when they are addressing the populace; whereas Virgil writes thus:

—solio rex insit ab alto.

noAlumayx08evtag must be formed from m\ayyw, similar to To0 Téyyw.
Whence also the 'm\ayktal rupes'; and in Odys. ¢., mAayTe is said among cries of
reproach. It means "l go astray". Achilles says therefore that now there is danger that
their ships will be driven back and they will be led about in wanderings. The fact that
he says naAiv can be ascribed to the difficulty of the sea journey, for it is said that the

Greek fleets were just barely landed at Troy after various wanderings.



MavTiv]

Either this is eme&nynoig, in which he says that they must consult someone who
conducts sacrifices or someone who has visions in dreams, so that these two types of
divination are understood to be put forth. Or three types are mentioned: MavTeia,
augury; iepookorila, sacrifices or the inspection of entrails; and 6velpokpitikn, that is,
visions in dreams. Hippocrates at any rate clearly called the inspection of entrails
pavTiv, with these words: Ol kal oi pavTieg TOV aUTOV OpviBa el pEV APLOTEPOG €in
ayaBov sival vopitouoty, eide de€10g, kakov. By following him, therefore, as he uses
the ancient lonic dialect, we will be able to interpret the Homeric words most
accurately. For Plato is being playful, as is his custom, when he makes pavtiknv as if
paviknyv, and olwvioTiknyv as if olvonoTtiknv. In truth the phrase seems clearly to have
been made ano T@v olwvdv, which are birds, either in the basic sense, or, as some
prefer, more grand ones, that is, specific birds of prophecy. Whence also the Homeric
word TV oiwvoroA®v. But, as is true in Latin, "divination" is used of any kind of
observation, and "to prophecy", "to foretell", and "to foresee" are taken as having any of
these meanings. Thus olwviZelv and oiwvog and 6pvig signify divinations of whatever
sort. As in lliad .

—uNoE poLautn

"OpVIG €Vi HEYAPOLOL KAKOG TIEAEU. —

And Euripides writes in Orestes regarding weeping:

OUko0V 00TOC 0iWVOG HEYAG.



And in The Phoenician Women:

Olwvov €6€unv KaAAlvika oa oTEdN.

And in Aristophanes Birds:

'Eopev & UPlV Auuwy. deddol. dwdwvn. PoiBog ATIOAAWV.
'EABOVTEG Yap PAOTOV ETT Opvelg, oUTw TPOC AravTa TPEMEODE,
Mpo6g T éumnopiav kal mpog BLOTOU KTHOLY, KAl TPOg YAuov avdpog
"Opviv Te VouileTe MAVO’ doa Tep pavteiag dlakpivel,

OAUN Y’ UKLV OpVIG 0TI TITAPUOVT OpVviBa KaAelTe,

SUpBoAOV GpVviv. dwvnyv Opviv. BepdmovTt dpviv. OVoV OpVLV.

So although pavTiv is not incorrectly taken as signifying olwvioto0, the type of
divination they most greatly use and trust, nevertheless nothing prevents us from
interpreting the word as an appellative from the context, as also in lliad w.

"H ol pavtieg eiol Buookool 1 ieprieg.

But in this passage he calls a man ieprfija who by another name is called a
B0TtNng, one who either tells the future or reveals mysteries, after inspecting the innards

of slaughtered cattle.

ElT ap 6v]
Whether he is angered by a vow that has been neglected, or a sacrifice that was

incorrectly conducted, and if he can be pacified. He seeks therefore the cause of the



evil and the solution to it. Despairing in the brutality of the pestilence, they are
accustomed to flee from human aid towards the supplication of the Gods, from whom
they judge even these evils to have been sent and by whom they think human
wickedness is being punished. | have spoken in other places and in The Women of
Trachis about Hecatombs and the fact that to slaughter cattle that are lame or imperfect

for the Gods was against sacred law.

AvTidoag]

Because it was the custom for ancients to burn the bones up with the fat, and
the divine spirits, for whom the sacrifice occurred, grazed, as it were, upon this savor.
lliad ©.

OU ydp pol ToTe BwHOg £deUeTo daltdg Elong,

NoIBG Te Kvioong Te- TO Yap AAXMEV YEPAG NUETG.

Aristophanes jokes about this in Birds, when he says that they will easily kill the Gods

by starvation if they do not allow T@v unpiwv Vv Kvicoayv to rise into the air.

Tolot &' av.]
Then Calchas comes forward into the middle of them, or £ni Tolol
that is, peta tadta. They say that he is called kaAxavta from the depth of his
intelligence and counsel, aro tig kAAxng, which is a sea shell of purple color, and
which lives in the depths of the sea, but which when it is brought out of the water

supplies the most pleasant color for dying clothing.



"Ox’ dplotog] From £€oxa through apheresis. Ody. o.

0G K’ €Eoxa pEV PIAEVOL eEoxa O’ €xBaipnoatv.

Latin speakers also say "too much" in place of "completely, fully". This is said to be the
lineage of Calchas:
‘O Kahxag, o0 6€otopog, To0 (duovog kai AaoB6ng. To0 AnOAAwVOG Kal

aoteplag g Kopwvod.

6G 1on]

Quae sint, quae fuerint, quae mox ventura trahantur.

ou d¢ olvBeO0]
Either "hear" or "see", that is, grasp with your mind, as in Ody p.

—¢&pelo O€ ouvOeo pibov.

Or "give your word", whence also cuvBnkal (covenants).

N Hev]
An affirmative particle, more commonly it is said 1) urjv, which was customarily

used in swearing oaths and in other declarations.



Kpeioowv yap]

Especially noteworthy sentiments are called yvapual. These are the sort of
sentiments that are acknowledged by the judgment and approval of all men, and for
that reason they are used in argumentation in the place of actual proofs.
katarneyn] Metaphorically "he swallows down". And x6Aog means "the fury of
indignation". k6T0g] Severity and bitterness, kal Tov {nAov. Beomnporiov means "a

prophesy".

oUTIC €uel]

All those who strive after eloquence always follow this practice: they say the
same thing with different words, either explaining what has been said, or
strengthening their case, or even adorning their speech with such prolixity. And the
highest praise of eloquence tends to be present in this practice. And such are
eEnynoelg and eme€Enynoelg and avénoelg, as the Grammarians name them; figures
of speech which must be employed and expressed with particular attention by those
who strive after eloquence. But this is not the time for discussing such things; it
seemed right, nevertheless, to point out the passage. Bapéag: "he puts hostile or
violent hands on". And depkopuévolo is "as long as | look upon" or "as long as | am

seen".

ou &' 1Nv Ayau.]

And this is an allusion to pre-eminence, that is, Tfig €€oxfig. Yet Plato argues



that the name Agamemnon comes from remaining and enduring, on account of the
duration of the siege of Troy. ‘EAkwrida koUpnv] A comely girl with black eyes, for
they say that £€Aika means "black". nemiBoipev] Perhaps we shall charm his pacified
spirit or take hold of hope after he has been pacified. Asin Il. &.

TelXog Hev yap O1 KATEPNPLMEV Q) EMETUOHEV.

that is, "on which we have relied."

‘Hpwg Atpeidnc]

Plato argues that npwag is derived ano 100 £€pwTog, because Heroes are the
progeny of Gods or Goddesses who have been seized by a desire for mortals. Or, he
says, they are called thus similar to eipwag, that is, eloquent pritopag and orators. He
also says that the name Atreus comes ano T11ig¢ dtng, an origin which coincides with

the stories about him.

AudLuEAalval]
He calls the disturbed mind "black", as the sea grows black from dark storm
clouds. As in Ody. p.:

>Uvde vedpéeool KAAUYe yaiav opol Kal rmovTog.

And Virgil writes:

—ponto nox incubat atra.

Conversely, a calm sea appears white. As in Ody. K.:



—Aeukn & AV Audl yaAqvn.

For Homer peAatval péveg also means a steadfast and serious mind, a meaning
which is opposite to the one that Pindar intended with a description of whiteness, that
of a base and frivolous mind, with the metaphor taken from the tips of waves, and
foaming, frothy whiteness. Next he says that Agamemnon speaks looking angrily at
Calchas, with shining and, as it were, flaming eyes. This Virgilian line in book 12 is of
the same sort:

—totoque ardentis ab ore

Scintilla absistunt, oculis micat acribus ignis.

MAvTL KaK®V.]

With a great outburst Agamemnon calls the soothsayer wicked, saying that he
has put forth this prophecy out of hatred of him, not out of love of truth. This figure of
speech tends to be put forth generally as evap6pwg, like Zwkpatng T@V dyabdv, that
is, dyaBog Zwkpdtng. But the poets often extend it along these lines: Sophocl.
Philoct.:

TololL OWPPOaL BPOTDV.

And in Antigone:

Oudeig dihwv otevalel.

And also Thucy. B.: Toug Bon6noavtag Aokp®v pdaxn ekpATnoe.



TO Kpryuov.]

"True', 'proper'. oude kpryuol didackalol eiol Toutwyv. Plato in Alcibiades a.
"Neither are teachers capable", that is, they are unable to speak the truth.
npoBeBouAa] | value her more, he says, than Clytemnestra, my wedded wife. For they
called those daughters who had been legally given over to men in marriage from
families pvnotag and koupdiag aAdxoug. And dvnp kKoupidlog is also said, meaning
"legal husband". And so Herodotus puts together in his fifth book maAAakag kai Tag

Koupdiag yuvaikag.

BoUAop €yw]

Different people explain this passage in different ways, but nearly in two
different directions: first, it is interpreted so that Agamemnon says he wishes by his
own death to ransom the safety of the army. Thus 1] was used in the place of kal. As if
he speaks thus: that he does not wish to live, or that it is better for his men to be safe.
Or the passage is explained otherwise, so that the sense is: | prefer of course that my
men are safe than that they die. And this interpretation is indeed more accurate. For
Homer writes thus in lliad. p.:

‘Huiv d¢ ZeUg pev oAU BoUAeTal 1) Aavaoiot.

And in the Odyssey:
BoUAop’ Amag mpog kOua xavayv ano Bupov oAEobal,

"H d18a otpelyecbal Ewv ev viiow £pUN.



And this common saying:

O&Aw TUXNG oTaAayHOVv I ppev@V TiBOV.

AAANQ Kal ©g]
But although this is the case, | nevertheless do not wish to send her back. And
next, AeUoeTe is either: all of you see to it that a prize is prepared for me from
somewhere. Or: for you all see that a prize will be brought to me from somewhere

AnelANTIK®G. But they say that 6ot is 6t1 ol through apocope.

ATtpeidn KU.]

This is the start of the harsh words, which grow as the meeting goes on, until, as
tends to happen, they are concluded in a rage. kudtotov] Achilles addresses
Agamemnon as commander. He calls him ®iAokTeavmTatov as if noting his greed
and reprehending him for it. But this is the most important point of his speech: "Equal".
For, although the collected booty could be divided anew, nevertheless this should not
happen, since it would appear unfair to force each man to put back in common that

which had been given to him by lot.

Zuvnua]
=Zuva means "in common", that is, not yet distributed. E0vela through diaresis

and exstasis becomes Euvrnia.



Ta d¢daotal]
'Ekelva, "those things," have been distributed. dailw conjugates as deddiotal

and d¢daoTal.

AaouUg & oUK]
It is wrong to demand that the multitude give back those things which they were

given long ago by lot.

OeoeikeN AXIAAeD]
The ancients used epithets of praise as if they were permanent. Therefore they
did not deprive even their rivals and enemies of them, as | have pointed out
elsewhere. BeoeikeAog means "to be compared with the Gods", either in form or in
bravery, for Homer has introduced Achilles as easily superior to all the rest in either

respect.

KAETTeVOw]
Do not, he says, hope that you will be able to deceive me. For kAemTelv means
"to conceal" as if kaAUrttelv, whence also kAertral are those who secretly carry off the
possessions of others, and such people are also called p®peg. But in order that this
figure of speech will be more clearly perceived, | shall add some similar passages. In
The Women of Trachinia: ei un cupdopai kKAErrouot e, that is "they deceive me". In
Electra: d0Aoeal KAEYag Xelpog €vdikou opaydg, "to cover a just slaughter with

deceptions". And shortly thereafter: "Orwg Aoyw kAemrovteg ndelav Gpativ pEpPoOLUeV



auTtolg, "in order that, with a speech imitated or invented, we might bring a favorable
announcement to them." Pindar in muBiwv.d KAErwv &e Bup® delua, "concealing fear
with his mind". Likewise, therefore, in the passage under consideration. Do nothing, he
says, through treachery, for you shall not deceive me. napeAevaoeal] That is, you
will not pass by, but you will be caught in your deception. Or, you will not conquer me
in this contest. For those who leave the other runners behind their back obtain the

palm of victory.

'He B€Aelq]
Elpwvik®g. Clearly it is pleasing to you, that you enjoy your own prize, although
[, being deprived of mine, should sit thus empty handed by the ships. For he is
ridiculing Achilles' opinion with this accusation: that he appears to have looked after
himself and that he does not care what happens to the others so long as he can keep

his prize, Briseas.

AAN’ €l pev]
The utterance is incomplete, lacking a conclusion, in the Attic manner, which
they call avavtanodotov. Similar passages are found in Aristophanes Pluto:
— Kav arnoonvw povnv
AyaB®v andvtwyv oloav ai av €ué

Yulv, &l eué te OvTag UPAG.

For this is understood: send me away, or, | will have been victorious. And Thucy. Book



3: Kai v uev oupPni N reipa. i d¢ un, MituAnvaiolg inely, vaic te mapadolval kal
Telxn kabeAelv, that is, If the endeavor will have proceeded, and one must supply that
it will be as they wished. And the current passage is of this same sort: If the Greeks will
supply another prize that is no worse than this, then | will ask for nothing further, or, |
will bear it easily. But if they give me nothing, | myself with take the prize. And this is a
kingly sentiment, since he says that he will have another lover whether they are willing

or not.

"H té€oVv 1 AlavTtog]
It is known that Tegmaea was the consort of Ajax, and Briseis that of Achilles.

Laodice the daughter of Cygnus is said to be the consort of Ulysses.

'Erutndeg dyeip.]

"Let us choose rowers aptly," that is, let us choose apt and suitable ones.
ayeipopev is used in the place of ayepoluev or dysipwpev, with the mood changed.
As in lliad 6:

— TWde d¢ Vi

Tpwolv €¢’ IMmodduololy iBnvopey,

And:

Nnuaolyv €nil yAapupnolv eyeipopev 6&nv dpna.

"Av 3¢ Kai]

The compound is split up, and av is used in the place of ava by Doric apocope,



as mapa becomes ndp: ndp de¢ pot autn oTribt. The word is dvaBnoouev.

‘EkmayAotat’]
"Most powerfully" or "of the most violent mind". For vehemence of either type is

meant by this word. Il. y. wg vOv €knay\’ €diAnoa.

"O¢p NUIY]

This also appears to be said ironically. For he thinks the entire explanation of
the cause of the plague is fabricated and false.

He calls Apollo ‘Ekagpyov, either "he who repels from afar those who are
approaching him," ano 100 noppwbov eipyeabal, for the senses cannot bear such a
powerful flame. Or, (which is more accurate) this word means the same thing as 100
eknpBoAlou, "he whose works are done at a distance." For the Sun, sending its rays into

the land from above, nourishes and warms them with its power.

Tov & ap umnddpa]

A frequent saying in Homer, it means a contortion of the eyes towards him with
whom we are angered. "Looking angrily at him, thus speaks Achilles." And he says
that Agamemnon is full of shamelessness, and has a greedy mind, either of which is a
great insult, and especially for a leader, of whom nothing is more befitting than
authority and generosity; Achilles says that Agamemnon is clothed in shamelessness,

that is, he is entirely shameless, just as wild beasts that have taken human form.



N®g Tig Tol]

Totin the place of co0, "your words," that is, your command and order. There
are many such things all over the place in the writings of the ancients, such as this:
¢o0ieTal pot oikog and Il. 0. BEuLOTL 8 KaAAapHw dEKTO démag, that is apd TAG
BEud0g.

And if one should so desire, it is possible to collect others of this sort from the
writings of the authors of either language. For this Ciceronian line is of the same sort:
"Whatever are enclosed within the marrow for me", that is, "enclosed within my
marrow". And this from Pro Quintio: "It is appropriate for all of the ornaments of life for
this man, [in the place of "of this man"], who is poor, absent, ignorant of his own

fortunes, to be torn away through the greatest disgrace and ignominy."

"H 6d0v €ABEpeval]
"To arrive at the destined journey." Either for the purpose of occupying some

place, or looting booty, or besieging an enemy town, or for engaging in treachery.

OU yap eyw Tpowv]

Why it is that no one will wish to obey Agamemnon if he acts in this manner:
Because, Achilles says, they have been moved to follow him, and to commit
themselves to him and his brother, out of respect for the two of them, not out of hatred
for the Trojans. And so Achilles says that the men, when they have been alienated by
the misdeeds of Agamemnon and Menelaus, will in no way be as readily willing and

obedient. Aixuntawv] Warriors, cuvekdoyxlk®g; for the point of a spear is called the



aixun as in Il. 8. mdpoiBe 3¢ AAUTETO dOUPOG AlXMY) XAAKELN.

Ou yap nwnoTte]

He lists the causes of wars, which are the devastation of fields and the leading
off of herds and cattle. Altiol] There is no reason why | should accuse them, they
are entirely free from fault against me. For aitia means an accusation rather than a
bad deed, and an aitiog person is one against whom some accusation is brought. But
altia is also "a cause" in a more simple sense, and aitioq indicates the responsible
party, that is, he who is said to be the cause of why something happened. Plato.
MoAtLt. B.

OUde dpa 6 Oeog emeldN ayabog navtwy av €in aitiog, wg oi moAAol
Aéyouotv, AAN OAlywV PEV TOTG AvBpwIoLg AiTlog, TIOAA®V OE AvalTiog: TIOAU YAp
EAATTW TAYABA TOV KAK®V NUIV.

"Therefore, since God is good, the cause of all things cannot be ascribed to him,
as is commonly thought, but we shall argue that he is responsible for little in human
affairs, and we shall free him from blame for much: for there is less by far that is good
on earth than there is bad." ®6iav] He calls Pthia epiBwAaka, that is, fertile from its rich
soil. And BwTtiavelpav, "man-nourishing", that is, fruitful. Phthia was a Thessalian

coastal city, the homeland of Achilles.

Emein paia-
For wars and disputes arise most greatly among neighbors, about the activities

which were mentioned above. Naso expresses this sentiment somewhere in the Tristia



with these verses:
Innumeri montes inter me teque, viaeque,
Fluminaque et campi, nec freta pauca iacent.
And Cicero in Phil. 13. "But if the seas, the mountains, the expanses of

countryside were in between, you would hate him whom you don't see."

Tiunv dpviuevol]
"Winning your honor from the Trojans", or "seeking revenge from the Trojans,
and the penalty which they owe to you and Menelaus." Od. a.

ApvUpevog NV Te YuXNV Kal vooTov eTaipwv.

"While he maintained his own life and secured a return for his friends". And in The
Women of Trachinia: "Qv éyw peblotepov 0T OUKET APKeT TNV Habnatv dpvupl, "the
understanding of which | now grasp", that is, now I finally understand, when it does not
help. Plato Nopwv. Zwnv aioxpav apviuevov. Whence also the compound word
HloBapvelv is used as "to get pay"; whereas Plato says the same thing using two
words in TIOALT. . TOV HIoBOV ApVUPEVOUG. TIUN moreover is also v Tipwplayv, that
is, it also means "penalty". As in lliad v.

Tiunv & Apyelolg ATIOTIVEUEV WG ETEOLKEV.

Tov oUTl
This must be referred back to when he said: AA\G oot @ péy’ avatdec

eruomopeBa. For it is not uncommon that in speaking about themselves individually,



they use the plural number: "we have followed you, and now we are undervalued and

disregarded."

Kal o1 pol]

This is the root of Achilles' anger: he is held in such little esteem by
Agamemnon that Agamemnon does not hesitate to threaten Achilles that he will take
away his possession by force. Since Achilles does not therefore hold Briseis in such
low esteem, can a hero famed for his manly courage be expected to bear so great an
insult? For men of this sort grow enraged easily and with great fury, and can suffer

death more easily than insults.

"Q £
Avaotpodr), ¢’ @, "for whom | greatly labored". uieg Axaidv] nepippaotg,
that is, the Greeks. As naideg iatpdv is "Medici'. And in Od. A.
naideg 6¢ Tpwwv dikaoav.

"And the judges were Trojans."

MoAudikog ToA.]
From the verb dioow, which indicates a quick movement, and a general
confusion. Toide okiai dicooual means "they are carried about with quick movements,"

or "they are carried about at random." He calls battle "turbulent".

NOvV &'ijl]



"Now | am going." But the future is understood here, for he is threatening that he
will return home. He calls the ships kopwvidag, either "beaked", Ao ¢ kKopwvng, or
black, as they say, aro to0 kb6pou, black. Whence also they derive kb6pnyv, the pupil of

the eye.

'EVOAd’ dTtipocg ewv]
The case is changed, so that it is either nominative in the place of genitive, as
this line in lliad y.

"ApPw O ETOPEVW YEPAPWTEPOS eV 'OducoelC.

that is apdoliv eCwuévolv. Or it is nominative in the place of the accusative, which is
more pleasing to me. And this line in lliad C. is of such a sort:

‘08¢ ayAdinét nernolbwe piuda &€ yodvata dpépet.

that is: TOv ¢ menolBoTa. From this passage: dtiuov €ovta. | don't think, he says, that
you are going to gain great wealth when are you are left without glory by my departure.
For there is a common bond between those cases, whence in the dual number, and
always in neuter words, and among some Latin authors sometimes in the plural
number, there is a singe form for both of these cases, such as Tw Aoyw, Ta EUAQ, fortes
viri, and fortes viros. Similarly, there seems to be an affinity between the genitive and
the dative, and there is a single termination in the dual number for these cases as well,
such as tolv Adyolv. Similarly in lliad B.:

onui, yap olv katavedoal Urepuevéa Kpoviwva



AoTparrwv erudEgla. --

And this line of Aristophanes' Clouds:
TouUg KpITag a kepdavololv AV TL TOVOE TOV X0pOV;
'‘QpeA®O’ €K TOV dIKAiwv BouAbpead’ UUiv ppdoal.
And in Ody. a’.:
Mntépa & el ol Bupog EpopudTal yapéeobal

"AY (Tw €ig péTapov maTtpog. -

For these are in place of kpitai and untp.

"Adevog Kai]

The Grammarians say that d¢evog is yearly income. Or, however much of
resources and goods would be enough for one year. But Hesiod seems to have used it
simply to mean resources and goods in a general sense: €ig Adpevov oneudovTa.
Likewise in lliad y.:

Méeya yap ol £dwke Zeug ddevog, that is, "great wealth". And that doubling of
words, £EnynTikn), which | have spoken of, is common for the ancients, so it does not
seem at all necessary to seek out such differences in meaning, or rather, to twist them

out from words that are unwilling.

delye paia]

How greatly should we expect Achilles to be incited, when Agamemnon does



not order him merely to leave, but to flee, so that he appears not only to in no way
delay Achilles' departure, but in fact to accuse him of being afraid? For he says that
Achilles is not leaving him, but rather fleeing from the enemy. And that which follows is
said by a haughty king. Cicero most appropriately inserted some sentiments from this
passage into a letter to Appius, in this manner: "But if you are aiming that, while | am
away, you are less indebted to me, than | am to you, free yourself from this concern:
nap €poiye kal dAAol olke e Tiunooual, JaAloTa € unTieTa Zeug." Some say that in
unTiETa Zeug the case has been changed, as this: Altap 6 alite Quég’ Ayauépvovt
Aetne popTidal. Others say that this is the Boetian dialect, according to which the

nominative is expressed in this manner, as mointng, poet.

El ndAa kaptepog]
According to the Peripatetics, goods which we do not acquire by our own zeal,
our work, and our labor are not Tv enatvet®v. Why, he says, should your strength

make your proud, since it is a divine gift, and not your own property?

AmnelAnow]

The tense has been changed, since he threatens in the present, but he means
that he is going to make good on his threat in the future. He will similarly shortly
afterward say dyw in the place of d§w. He expresses this eAAelrttik®g. And the
comparative particle oUtwg must be understood, that is, "l will thus take away yours, as
Apollo has taken away mine." And this is mapevteBev.

TNV MEV EYW OUV VNIT €PN Kal POl €TAPOLOL.



Mepgw.-- So that the entire sentiment is somewnhat like this:
ANEIA® &€ ool MdE ToINoELY, MOoTe ANdEely Te oUV Bplonida oUtwg, Momep
adatpettal v éunv Xpuonida 6 AOAAwv, fiv 1) EKeive MPOTEPP® €V TE TH EUN

vni kai ouv €uolg €Taipolg.

TO OO0V YEpPQAQ is in apposition to Briseis.

>tnBeoolv Aaaiolol]
MNatpokAnog Adaiov kfp also appears; for spirited men are thought to be hairy.

Or, having a hairy chest is thought to be manly.

"H oye]
"Or he himself" in the place of autog, and shortly thereafter mAeovalel he
repeats 00 Atpeidny, that is, Atpeidnv d¢. x0Aog and xOAn are bile, to which wrath,
fury, and all severity of the emotions are ascribed. £wc] ouviinolg: this must be

pronounced with a single syllable, as —sceptroque innisus eburneo.

Kata ¢péva kai]
®péva is interpreted as mind, Bupov as the emotional spirit. But the same thing
seems to have been said twice €EnynTtik®g. For there is no doubt that Homer locates
the mind, thinking, counsel, and reasoning in the chest. Although those who wish, as
Plato does, to prove that this power is situated in the head, even in the Homeric

verses, make great use of this passage. For they say that it is for that reason that



Minerva is introduced by Homer as pulling on that man's hair: because he believes
that reasoning, which they call rjyepovikov, resides in the brain. And it is clearly
possible that this passage provided the grounds for this belief to Plato or to Pythagoras
before him. But this is not the place for these considerations, especially since they
cannot be explained briefly, and so perhaps | shall discuss them elsewhere at greater

length.

"EAKETO O’ £€K]
And he was just beginning to pull the sword from the sheath when Minerva
arrived. This is an active meaning of a verb in the middle voice. And d¢ is a

superfluous conjunction mapamnpwpatik®g. Or, avti To0 31, as in the Attic dialect.

Mpo yap NKe]
Tunolg, for mporike yap. These are cwpaTtorotial of divinities, either NBIKAg, or

AOTPOVOUIKAG, or, as it appears to me, allegories for either of these.

dIAéouoa T KNdOoPEVN]
An incongruous construction, which often happens in ancient authors. As this
Virgilian line:
— —nec veterum memini, laetorve malorum.

For it is not said kndouatl og, but co0; neither does one say laetor malorum.

Zavong 8¢ KOuNg]



For he renders Achilles as exceedingly attractive, as well as exceedingly brave.
As in:
NipeUg 8¢ KAAALOTOG dvr)p UM “IAlov NABEeV.
Tov AANwv Aava®v pet’ apupova MnAeiwva. For although some argue
that this signifies 10 100 pwog EavBodxoAov, and this could clearly be demonstrated,

it nevertheless appears too far fetched.

MaAAGd’ ABnvainv]

Minerva is ABnvn, Abnva, and ABnvaia, named thus because she did not make
use of nurses; just as one who suckles milk is called yaAaBnvog. For when Mfjtig (a
word which means "counsel") was pregnant, she is said to have been consumed by
Jove, and thus afterwards the fully grown maiden sprang armed from his head. But
Plato in Cratylus makes ABnvav as if 6eovonv or nBovonv. Minerva, moreoever,
means "she who menaces" or "she who diminishes", as Cicero says; the epithet 11ig
MNMaAAddog seems best interpreted amno to0 aAAeoBal, which means "to be shaken",
such that warlike gestures are understood. Achilles recognizes her divinity from the
extraordinary flashing of her eyes, which are exceedingly bright, even in a corporeal
body. In lliad v., Ajax, son of Oileus, recognizes a divinity from its gait. But overall, as it
is said there, apiyvwTol d¢ Beol mep. Shortly thereafter: Emea mrepoevTa means "swift
words" petaAnyet. For things that fly are said to be extremely swift, as in this line:

—volat irrevocabile verbum.

Alyl6xo10]



"Aegis bearing". And the poets equip Jove with this shield, made by Vulcan. II.

—£xe & alyida Bo0ply,
Aeivnyv, auoiddoeslav aplrpere’, v apa XaAkeug

"Hopalotog All SOKE, popriueval £¢ OBV AvOPQOV.

It is appropriate that npalotog 0 To0 pdeog (oTwp, as Plato says, arms Jove who
wields lightning and thunder. And indeed he is a chief and a leader, for the n remains
long, so that this god is known as "The Smelter" (Mulciber), nynoipalotog tig wv. For
which of these things is able to exist without the power of fire? And in fact aiyiq means
"the turbulence of storms", whence also katatyic means a hail storm, aro to0 dioow.
Whence also di§, "the dancing animal" appears to have been derived. The story,
however, is told thus: when Jupiter was saved by the counsel of Rhea, who gave a
stone in his stead to be eaten by his father Saturn, he was then carried down into
Crete, and was given over to be raised by Themis and the goat Amalthea. The
Saturnian gods, who are called the Titans, were plotting against the youth Jove, but
they had a kind of deadly fear of Amalthea. When they had finally taken up open war
against Jove, by the persuasion of Themis Jupiter carried forth for a shield the
removed skin of Amalthea, and because the Titans were thus terrified and conquered
by the sight of it, he is said to have been named "Aegiochus" (aegis bearer).
eiAn\ouBag] Homer prefers the lonic, in the place of €éAfAubag. The first and penult
are drawn out through mapévBeaotv. And Egivog, polvog, kelvog, voloog are of this

sort.



"Hg UmepomAinal]
Halc autod, lonic in the place of £aig. The poetic word UtiepoTiAia means

disdain, pride, and wickedness.

Teov pévog]
This word means "animosity," that is, the power of the spirit. lliad C.
AvOpl SeKEKUN® TL HEVOC PEYa 0IVOG AEEEL.
Maro appears to have called this "violence".

Talibus exarsit dictis violentia Turni.

Ay’ €p1d0og]
These Horatian lines are similar, in book 2 of the Odes: Desine mollium

Tandem querelarum. And in book 3: Mox Ubi lusit satis, abstineto Dixit irarum.

‘Qc €oeTal]
‘Onwg £otal dn tolTo. Attack as you wish, she says, with words. "How this will
turn out", that is, "what is going to happen". tpig T6c0oa: Plautus says something similar
in Pseudolus: "As if it is not customary for six times as much to be entrusted to me

alone."

EipUocacbal]

"To guard," and epUpata are defenses. Therefore he says that the commands of



the gods should be firm and effective for all, and thus they must be respected even by
him, although he is angry. And he adds that those men are dear to the Gods who freely

obey them. xelpa Bapetav here means large or powerful.

ATaptnpoig]
He accosts the son of Atreus again with biting or insulting statements. For this
deliberation, in which Achilles chooses the divine counsel of reason rather than an

attack of anger, was placed into the middle, but he nevertheless returns to quarreling.

OivoBapeg]

These are grave insults, especially against a king, whom it most greatly befits to
be sober, serious, and brave. He says now with many words, Kuvog dupat’ Exwv,
what he said a little earlier with one word, kuv@ra. Moreover, it is widely known that
the deer is the most fearful of animals. He calls Agamemnon oivoBapeg, either drunk
or given to drunkenness. Agamemnon himself says the same, when he has finally
regretted his actions. lliad i.:

AAN’ €nel daodunv ¢ppeol Aeuyaiénaot tubnoag,

"H olvw peblwv N’ EBAagav Beol avTol.

For Dioscurides the student of Isocrates is said to have recited this passage with
the same interpretation. And this most famous sentiment is found there, that there is no

difference between drunkenness and insanity, as Athenaeus says in his first book.



Tode Tol kNp.]
When this word has an acute accent, it means "death"; when it has a circumflex,
"heart", that is, k€ap. You fear as worse than death, he says, to meet with danger, and
to attack the enemy, either by fighting with them in the battle line or by setting up an

ambush.

"H moAU]
"Clearly this is much more productive", eipwvik®g. And 60TIg is understood as

"of him who has dared to say something contrary to your will."

AnuoBopog]

He says this bitterly and mutinously, desiring to incite the spirits of others
against Agamemnon by accusing the army of cowardice. This word means "an
embezzeler" and "an abuser" of the Republic, and one who takes possessions away
from his subjects. 1 yap] is an affirmative particle. For certainly, he says, if there were
any courage in those men whose power you have seized, we would be inflicted now

with your final insult.

'EK TOL £pEW]
TURoLG. This means "to confirm" or "to affirm" for the poet. €ropoUpalr must
likewise be reconnected. And vai pa is a pleonasm for v} 10 d¢ okfjrtpov. The
Virgilian interpretation of this passage is found in the twelfth book:

Ut sceptrum hoc dextra. sceptrum nam forte gerebat,



Nunquam fronde levi fundet virgulta nec umbras,
Cum semel in sylvis imo de stirpe recisum

Matre caret posuitque comas et brachia ferro.
Olim arbos, nunc artificis manus aere decoro

Inclusit, patribusque dedit gestare Latinis.

Tounv év 0p.]
nepldpacTik®g, that is, after it was felled in the mountains. And shortly Mepl

YAp PAE XaAKOC EAePe PpUANA Te Kal pAolov. Tmesis for: MepiEAePe yap alTto
XOAKOG kKatd Te ¢UANa kai pAolov. That is, bronze stripped it of leaves and bark. For
the most ancient men used bronze tools, not iron. Wherefore it is worth noting the
following in the Virgilian interpretation: that he makes it "iron". Aertog means "shell" or
"bark." Whence Aetiig, scale. And Herodotus, in his second book, used the word
ekAemelv about the eggs of crocodiles, that is, "to render something bare of scales by

sitting upon it".

Mpog Aidg eipuaTtal]
lonic for eipuatal, "they guard". By the most sacred idea in antiquity he makes

legitimate commands of divine law.

"H mote]
He affirms by sworn oath that it will come to pass that his aid will be required in

the war, and he says AxAfog eudatik®g. As in this passage:



Aeneae magni dextra cadis.—
And:

Nulla mora in Turno est.— —

U0’ €vooBL BUNOV]
"Your spirit will be consumed from within, and will be torn by pain and
indignation, because of your contempt for the most brave of men." And he once again

shows that he is speaking with true feeling, and even, in anger, being boastful.

MoTi d¢]
A Doric preposition, and turiolg. mpoogBale T1 vij 10 okfrrpov. "He throws it

to the ground."

Avopouoe]
As this is an important and dangerous affair, Homer does not make the old man
rise peacefully, but makes him spring forth as well. And the description of him as sweet

and mild is especially skillful, for this was appropriate to Nestor's old age.

T &' 110N d00]
When Hercules had taken Pylos, the fatherland of Nestor, he was at that time a
young man, as Ovid also sang in Met. 12. After the men and elders had been killed,
two generations of men had perished, thus Nestor was the foremost of the third

generation of boys who had been left. But Ovid, in the book which | have mentioned,



considers a generation to be one hundred years, for he introduces Nestor as speaking
thus:

— Vixi

Annos bis centum, iam tertia vivitur aetas.

Herodotus, though, writes thus in his second book: eveal yap tpeig avopdv,
ekatov €tea €oti. And this does not differ much from the opinion of those who
consider a generation to be 30 years. And thus it is understood that Nestor was then
somewhat more than 63 years old. They say that men are called pépomnag because of

their faculty of speech, which is distinct from other all the other races.

Ol oi p0O0BeV]
In order that this appear more realistic, the Grammarians broke it up thus, ot dua
ol eTpddnoav, nde ol Mpdabev £yévovTo, so that it says that some men had died
previously, and then some of those men died who had come of age along with Nestor.
But | have taken the line more simply, as it was put down. Tpttdartolol is superlative in

form, but does not mean anything other than "three".

"Q moTol]

SxeTAiaoTikov, of this sort: "Immortal gods!" Or "Alas for me!". axaida yaiav, a
figure of speech which the Rhetors call uraAAayn v, because, as Cicero says, "words
as it were are substituted for words, and the Grammarians call it petwvupiav". Such
as:

Africa terribili tremu horrida terra tumultu.



El opdiv TadE]
That is, mepl op®Vv papvauévoly, for in the lonic dialect each éktétatal. And
apeloolv 1) UMILV is the same as dpelootv Uu®v. For the comparative construction is

formed either with the genitive or with a conjunction, such as the Latin quam.

ABEpilov]
'Nor did these men ever ignore me or reject my advice.' Apollonius uses this
word with the genitive:
OudeE uev ou de Binv kpatepoPppovog ‘HpakAfog,

MeuBo6PED’ aloovidao AAalopévou abepi&al.

Olov MepiBoov]

Pirithous, the son of Ixion by Dia, daughter of Eionis. He is related to the
Centaurs, who themselves were begotten by Ixion with a phantom of Juno. He was the
king of the Lapiths, a people in Thessalia, who are said to be named after Lapith, the
son of either Apollo and the nymph Stible, or Periphans. And some of their leaders are
named in this passage. It is said that they waged a war with the Centaurs, who were
their neighbors and closely related to them by similarity of race, when a dispute arose
in the drinking bouts during the wedding of Pirithous, when he had led Hippodamia,
the daughter of Butada or Adrastus, to his home. Homer charges Eurytion with insane
drunkenness in Ody. ¢.

Olvog og TpweL HAAINBNG, 60Te Kal BAAOUG



BAdrtretl 6¢ av uiv xavdov EAnund’ aioiua rin.
Oivog kai Kévtaupov ayakAutov EupuTiwva,
"Aaoev €v peyapw Peyadupou Metptbdolo
'Eq AamiBag eABOVT. 00’ emel ppEvag daoev oivw
Malvopuevog KAk Epege dOoU kata Melpiboolo.
"Hpwag & éxoc eile, dL €v TipoBUpou d¢ BUpals
"EAKov avaigavteg, arr olata vnAEL XaAK®
‘Pivéc T AunoavTes. 08¢ dppeoiv notv daocBeic
"Hie fjv dtnv ox€wv agaippovi Bupd.
’EE oU KevTaupolot kal av 3pAaot Velkog €TUxOn.
Ol T QuT® PO TW KAKOV eUPETO oivoBapeiwv.
And this is the sense of these verses:
Scilicet instigare mero, solet omnibus illud
Immodice et nulla potum ratione nocere.
Vinum inter cunctos quondam Eurytiona bimembres
Eximium, scelera et vesanas egit in iras
Pirithoi acceptum Lapitharum principis aede,
Non tamen Heroes furias impune tulere
Insultusque feri, magno incensique dolore
Protraxere foras uno simul impete cuncti
Vesanum, mox aere metunt cum naribus aures.
Nec tulit Eurytion tacitus mala tanta, suoque

Insuper illa animo exagitans augensque querelis



Aeternum excivitque suo generi atque virorum

Bellum, ac ebrius ipse malum sibi flebile primo.

Later poets expansively described this fight, taking advantage of the opportunity
provided by this passage, as Ovid does in book 12. They say that the centaurs are
called ¢1ipag, that is, wild beasts, as if 6fijpag through petdAnyiv or avtibeolv. Pindar
writes of Chiron in the fourth Pythian: ®fjp d¢ pe Blog 'ldcova KIKANOKwV Tpoonuda.
opeokwoucg] He says "wooded" with the poetic word opelvouc. Toléva Aadv]
Homer tends to call kings and princes by this name, using the word for those who
watch after herd animals. For just as those men look after herd animals with regard to
their pasturage, just as they care for them and feed them, and ward off all violence
from them; thus is it the duty of princes to nourish their subjects with every available
benefit, and defend them from every injury.  €kmdyAwc] "Boldly and fiercely". €&
Aning yaiag] "From afar". For Nestor was Peloponnesian, whereas they were
Thessalians. And so some believed that the Peloponnese was referred to by the word
Apias in this passage as well, which comes from, Apides the son of Phoroneus. Thus
also lliad. y. €€ Arming yaing can be understood to refer to the Peloponnese. But it is a
far off land in this passage from Odys. 1:

Kal yap eyw Egivog TaAlareiplog evOAad’ ikavw

TnA6Bev €€ Aning yaing. --

Kat’ épautov]

"To the best of my ability." "Nor is there anyone of those who are alive today



who would dare to trade blows with them. And those men attended to my counsels." By
using the example of the most outstanding men, he hopes that Agamemnon and
Achilles will likewise obey him, as he is advising them against committing any further
disgrace. And he offers in addition a consideration of profit, when he says that it is
much more profitable for them to heed his advice than it certainly is for them to reject it.

MnAeidn B€Ae, or MNAeT® 16eAe] Crasis, in the place of [NAsda £€06gAe.

‘QQ 1€ Zeug K0d0q]

This can be taken two ways: either generally, so that every kingship is
understood to be a divine gift, and outstanding in renown. Or, it can taken so that only
that kingship is foremost in renown which has been divinely bestowed upon someone,
so that some men hold a kingship that has not been accepted from God, such as one
that is held by force and the oppression of the people, and which is contrary to justice

and laws. But the first sentiment is more accurate and ounplkwTtEpa.

Katad poipav]

"You have spoken truthfully", "you have said how things are". This word means
that which res means, but with the additional meaning that it is something that must be
done. It means "duty", as in The Women of Trachinia: Avijp 03 €olkev oU VEUELV Y’
gpol BavovTl polpav. It does not appear, he says, that he will do his duty, nor will he
give to me the gift which | have asked for. It also especially means "fate", for it is
understood to be the divinely destined lot. And Herodotus said all of this in book 1: trjv

MEMPWHEVNV HOTPAV OUK EO0TLV AMIOPUYEELY OUDE BED.



Ocol aiev €6vTeQg)
That is, aBdavartol, the immortal gods. And the sense is: If he is a warrior by
divine providence, then for that reason are insults and abusive language at hand? that

is, "is it appropriate that he be impudent and abusive?"

YrioBANONV]
After Agamemnon was interrupted; that is, Achilles, quickly making a response,
spoke thus. Thus he said in Il. T. QU3 £€oike UBAAAeLY, that is, UTtoBAAAELV in the Doric

dialect. "It is not appropriate to interrupt someone who is speaking."

SnMatve]
"Do not exercise your power against me any further." Il. 3.:
Tololv £KAoTOoC AVAP ONUALVETW OloL TIEP APXEL.
"Each man orders what must be done to those of whom he is the leader." oUte

T®] TIvi in the Attic dialect.

Xepoiv pev]

"I will not fight with my hands", that is, | will not trade blows with you over a girl.

Eid aye unv]
Words of exhortation, and those who have been angered tend to fiercely

provoke their adversaries with words in this manner: Go on, he says, try it. As this in



liad ¢,

"Acoov (8’ ®g kal Bdcoov 6AEBpou TeipaT iknat.

epwnoel "will drip". And shortly thereafter: avotnnyv; the dual form avaotitnv

with Doric apocope of the preposition.

NAag £loac]
He calls the ships, which have been constructed by an agreed-upon plan of

work, "equal".

'Eg & €péTag]
Either the prepositions must be taken €éAAelTtTIk®G, so that it is €00’ avTnv TV
vija and ava autnv. Or they must be connected with the words, so that it becomes

eoékplve and ec€Pnoe and aveloe.

Kai eic dAa AUpata]
It was the custom among the ancients in times of plague, famine and squalor to
perform particular rites in order to avert the evil. They were called kaBdapoeig
and kaBdppuata and kabapuol, and even miepwpnuata, which are here called AUpaTa.
(Homer uses this word with the simple meaning of "dirtiness" in Il. A\Opata navt
ekabnpe.) At times superstition so worked its way into these rites that they would kill a
man who had been dressed and wrapped up in a long garment, and throw him into the

sea. For, as it is written in Euripides Iphigenia at Tauris, ©aAacoa kAUZeL TIAvTa



TavBpwrnwv kaka. "The sea washes away all the wicked deeds of men." It is written
that men were buried alive in the earth through a similar belief among the Romans as
well, unless perhaps he is calling purificatory offerings AUpata. Just as the Athenian
assembly is said to have been customarily cleansed by a slaughtered pig, which itself
was called kGBapua, as in The Acharnians, wg av evtog Nte 100 KaBApuaATog,

because the blood of the victim would be sprinkled around the seats.

ATpuYETOLO]
Either "of the immense sea", or "the unwearying" or "the sterile" or "the echoing".
For the £tupa of all of these can be found in the word. ano 100 TpUw 100 KaTATOV®,

arno 1ol TpuynTo d Kal a otepnTIkoU, Amo 100 TPUlelv Kal a av&nTikod.

Kvioon]
Here this means the savor which rises from the fat when it gives off its odor.
nevovto means "they work." Whence the servant class of the Thessalians are called

neveotal, "workers". '‘Otpnpw] Hard-working. duik®g.

XelpOg ENOVT AyEueV]
Either this is, in the Attic manner, an infinitive with the meaning of an imperative.
And this passage in lliad B. is of the same sort:

TAVTA JAN ATPEKEWG AYOPEUEUEV.

Priscian seems to say eAAelrttik@®q that nothing is more common than this



among the Greeks: that the finite verb such as iubeo, volo, impero is absent. But it can
also be taken as follows, so that the infinitive is in apposition to the finite verb,
g€pxeabov ayeuev "go to lead", just as this slightly afterwards: Awke & dyelv. And
Terence uses a similar construction in Hecyra, "he goes in to see". And in Phormio:
"you want us to go see". In later Latin the supine is frequently used in this form, so that

it becomes "let's go see". £€pxeobov kAloinv in place of kAloinvde 'towards the tent'.

Ou &' dpa Tw ye]
The Greeks call this figure of speech "Avtippaoiv'.
Nec vero Alciden me sum laetatus euntem

Accepisse lacu.—

For this means "the greatest pain".

XaipeTte KNPUKEQ]

The tribe of heralds is held to be sacrosanct, and in the judgment of all races,
that is, in the judgment of nature itself, it is thought to be a crime against divine law to
commit violence against them. And at one time they were interpreters and messengers
not only of human affairs but also of divine ones. It is more for this reason that the poet
calls them "messengers of Jove and men", than because their bloodline is ascribed to
a certain k) puka, the son of Mercury, taken up by Pandrosus daughter of Cecrops, the
granddaughter of Jove. Achilles' speech is elegant and well spoken. For at this point

his anger has resided and his mind and reason have returned to him. Therefore he



does not reproach the heralds, nor does he bear ill-will towards the duty of the heralds,
who are deeply sorrowful; unlike Hercules, who, in a fury, swung Licha into the ocean
and the rocks, screaming (as we have it in Ovid):

Tune Licha feralia dona tulisti?

But Achilles addresses them kindly, and furthermore orders that the girl whom
they have come to take away be handed over to them, and he makes them witnesses
of the violence and injustice of Agamemnon. paptupol like dUAakol, in the place of

HapTupeg and ¢UAakeg by an lonic variation.

Tolg dANoIG]
For he has no concern for the king himself, fiyap av dye oAofjol dppeatl Buel
"who indeed has been corrupted by madness and fury of the mind". The verse is one
of those which are called Aayapol that is, "weakened", for the numbers are less fixed in
the middle. ©uel] In this passage this word means "he rages", whence the term

Buadeg, who are also called paivadeg, the female attendants of Bacchus.

OUdé¢ T1L 0ldE]

Achilles, using this periphrasis, says that Agamemnon is being foolish, and that
he does not know how to look after the state. For the prudent man makes judgments
about the future based on a consideration of the past. Thus Alitherses says about the
most prudent of men in Ody w.:

-6 yap oiog dpa Mpdoow Kal OTioow.



And Cicero, writing to wise Caesar, bestows this praise, with these words: "And
the aged Praecilius greatly praises this verse, and says the same one can see forward

and backward."

Alaobeig]
Soon, Homer says, having turned away from his friends, Achilles sits alone on
the shore looking at the foamy sea; as Virgil says in book 8, "the foamy wave". He calls
the sea olvora, darkening, from the color of wine. And he most frequently applies the

epithet aidomna to wine: so that he calls it "darkening", as if it seems burnt.

Xelpag 6peyvuc]
For the gesture of those who are most ardently calling upon the gods is to hold

up the hands.

'OAUpTIOG]

Celestial and Thundering Jupiter. £yyuaAi&al "to be preeminent". aroupag
"Agamemnon has my prize, which has been snatched away". And in the midst of such
hostilities, he nevertheless does not deprive Agamemnon of his honorific title; such is
the magnanimity of excellent men, that they do not wish to avenge injustices with
words. This can be observed everywhere in Homer, as | have said more abundantly

elsewhere.



'Ev BEvBeowv]
In the deepest parts of the sea, at the house of her aged father, that is, Nereus.
His fifty daughters who were begotten of Doris, the daughter of Oceanus, are
enumerated by Hesiod. And the most illustrious of them are found in lliad o. Moreover

they call him "old man", oUveka vnuepTNG Te Kal nrog, as Hesiod says.

Xelpl katépe€ev]
She comes to him, touches him gently, and calls him by name. €idopev; the

mood is changed in place of iva eid®pev.

‘Qx6ued’ g ONPNV]

Homer here calls Cilicia "Thebes", which is also Hypoplaciae, where the king
was Etion, father of Andromache. Some have handed down that this was the city which
was later called Adramyttion or Attramyttion. But Pliny writes that the city of Pedasus
was once called Adramyttion, and he locates it in the Troad. Moreover, Chrysa was
also nearby, where Chryses was engaged in the priestship; or, with the war starting,

he had fled with his people into Thebes, clearly a better defended city.

'EmacoUTepol]
He says that the corpses were heaped upon corpses. 00n: ekelvog Te 1)dn, or
0g o), with the o coalescing. As in lliad 6.
'Hoc pév KpoKOMeM\og kidvato raoayv £T alav.

And kA061 al dvag 6oTig €00t.



eAikwrieg] "Noteworthy because of dark eyes". d®pa avakTtl] They carry
sacrifices to Apollo, in order that by their slaughter his anger will be pacified. They
correctly call Apollo king'; for what is superior to the light of the Sun? Similar to this: "Q

dva Anto0g uige and ®oiBe Avag, in Theognis.

Mepioxeo matdog]
"Take care for your son". €fjoq is either eauTrig, that is, "your son", or €fog
"excellent and dear", as the following is interpreted: 'I\.T. TEkvOV €OV dn MAuUMAv

aroixeal avdpog £fog. Or even, by a singular grammatical irregularity, from €ig €gug.

MoAAAKL Yap 0£0]
>£0 must be joined with eUxopévng, so that what is left means "l heard in my
father's house." For the possessive is generally understood, although only "father" or
"mother" is said. Just as: "Then respect for my father." And: "Then | suppose that | will

find either my mother or my wife to be at fault."

MaAAag ABnvn]
The reading kai poiBog AnoAAwv is appended in place of the above in some
exemplars of Homer, which clearly seems more appropriate if one ascribes it to a story

or even an allegory.

“Ov Bpldpewv]

Of the diwvupa which are found in Homer, the name which is said to be used by



the gods must be considered to be the more ancient, whereas the more recent is that
which is said to be used by men. As in lliad 0.:

“Ov ZdavBov KaAéolal Beoi, Avdpeg O€ ZKAUAVOPOV.

The poet himself puts fort the origin of the name Alyaiovog as preeminence in
courage, so that the al occurs by augmentation, or del yaiwv, that is, yaupt®v. Hesiod
writes that Briareus, Cottos, and Gyges are sons of Earth and Sky: T@v &’ €kaTtov pev
XEIPEG ETT WHWV dlooovTo ArmaoTol, kedpaAal & EKAOTw MevTiKovTa. Some Greeks
have handed down that these are the gods who are called Tpitonatepeg, to whom the
Athenians offer vows during nuptials for a propitious yield of offspring. Indeed, stories
hand down that the gods conspired against Jove when he treated them ungenerously
after his ascension to kingship, but Homer, using this story as if it were a covering of
some kind, certainly concealed and hid in it some aspect of natural history, either
about the conflicting movements and actions of the celestial sphere, or even about
occurrences on earth. Yet although | can ruminate about these things, | cannot yet

explain them. Let us return therefore to other matters.

AaBe yoUvwv]

A gesture of supplication, about which we will speak more abundantly shortly
hereafter.  £€Aoal] To force the dying Greeks among the ships and toward the sea.
Apollonius |. (about sheep):

Mpod yap auTol £vi otaduolol vourieg EAoav.

And II. A.

“EAcav &’ €v HECOOLOL UETA OPLol THHA TIOEVTEG.



OT dplotov, since, deeply disturbed in his spirit, he does not shun arrogance.
Or, he wishes for his own bravery to be made obvious by the failure of others, similar to
this:

Zwov Atiunoavteg, anodBipevov nobeouaot. That is:

Spernabant vivum, nunc cassum luce requirunt.

Your fate, she says, hangs over you shortly hereafter. For it was fated that after
the ransom of Hector, Achilles too would meet his death, and that time was close at
hand because of the anger of Achilles. He calls Jove teprukepauvov, the one who
lightens, and who is delighted by sending lightning into the earth. It has been noted

that lightning and thunder are ascribed to Jove as their creator.

Aydvvioov]

Ayavvioov, if it is dyav vipopevov, means "snowy". Yet how can he say that
Olympus is "snowy" here, and elsewhere say that it is always gleaming with serenity,
and that it is not buffeted by winds, or made wet with rains? Therefore it is either "from
where the snow falls", or even "from where the snow is absent", so that it is dveu
vipeT@v; or it is niveum, that is, shining and bright, such that here Olympus is called

by this epithet, aiyAnelg, as it is called elsewhere.

ZeUg yap £1T wKeavov]
Although there is no doubt that this passage must also be ascribed to

astronomy, | have nothing to offer in the way of explanation. Clearly some celestial



force hinders Achilles' will, and he is not able to immediately obtain his wish. Jupiter is
to be identified with the celestial force, but who are the Ethiopians? Even Neptune sets
off for them, leaving from the council of the Gods who are looking after Ulysses' safety.
For my own part, as | have said, | do not know what to make of these things; and
nevertheless | am certain that they are astronomical in nature. And this conviction of
mine is not impeded by the interpretation of the Platonics, who fashion inscrutable
Theological doctrines out of all of this. For they say this about the Ethiopes: that they
are the light itself of divinity, when the divine spirit brings itself toward certain
harmonized principles, and in its own intellect it as it were feasts upon intelligence,
whence it is filled with uniform and extraordinary delights. And they say it is this Ocean
running from the font of understanding, whence comes the mind itself, the creator of
things, and all the Gods are as it were dependent upon this. And | will not spurn these
notions, for they are indeed singular, but certainly they are forced upon this poet, and
do not seem to stem from him. For me, at any rate, these things are and will always be
astronomical phenomena, albeit, as | have said, unknown and obscure. Therefore,
leaving these things as if they were in the shadowy realms of the Muses, let us
traverse what remains. He says peta daita as if it were €ri datta. And shortly 10T
£nelta, somewhat mieovaoTik®g, just as "what then afterwards" and "then next".
'Eulwvolo yuvalkog] Synecdoche, for | take this to mean "graceful" and "beautiful",
from the elegance of that part of the body where women are customarily girded, which

is especially noteworthy in maidens.

Autap 'Oducoelg]



Now he returns to what came before, and explains what happened in the
voyage in which Ulysses was carried as Diplomat with Chryseis and the gifts which
were offered to Apollo. For the conversations between mother and son were narrated
in the meantime while the embassy was sailing. Now, therefore, they have arrived at
Chrysa, whither they had been sent. And Homer explains next in detail, as he is
accustomed, what happened there, and in what order each thing was done. He
embellishes the port with the epithet 100 moAuBevB£og; for ships become stuck in
shallow places. He says that they oteilavTo the sails, that is cuvéoTelhav, using the

simple form in place of the composite, "they selected them" that is, they collected them.

loTtov &'loTodOKN]

He says that the mast is laid down and set back into its particular place, as the
compound word TAg loTod0KnNG indicates, as in Od. a. doupodokn, which holds a
spear. ioT0G means a web of textiles, and a mast in a ship. (oTia are sails, which are
the same thing as dpueva. méAaoayv is "to set back", as in Od. k. kTuata d' v
ormeoaol eAdooopev. TipoTolol are ropes, by which the mast is stretched out on both
sides, as in Odys. .

‘loto0 &€ mpoTdVoUug EPPNE avépolo BUeAAa

AUdOTEPOUG —

'Ek 8’¢uvag €BaloV]
That is, €€€Balov d¢ Tag eUvag fyav Tag aykUupag. He has separated the

compound word, which is called Turjolg. But eUvr) here means "anchor", because the



ship is fixed to it and sits at rest, since €0vr) is "a bed". Il {. o0 &'alToBL AéEEO PipuvwV
€uvij evi pahakr. There are four Tunoelq in a row at the beginning of each of these

verses.

Enl pnyuivi]
He says "shore" by similar reasoning to that which Cicero hands down in
Topica: that a "shore" is whatever a wave breaks against; the word comes from the

verb prrelv, which means "to break" and "to dash against".

XepvipavTo]
The word is made ano tov xelpdv kal To0 virrrw. Whence also xépviy, water
which is poured over the hands, as in:

XépviBa &’ audirnolog rmpoxow enExeue pEpouaa.

And xépviBog is the vessel or bowl itself, as in lliad. ®.:

XépviBov auginolog rmpodxove’ dua Xepoiv Exouoa.

Kal ouAoxUTag]

Grain, as they say, sprinkled with salt, which was customarily thrown on
sacrificial victims, as a reminder of early food, when they fed upon corn that was not
ground, since ground grain had not yet been discovered. And so they say that ouAag
is said as if it were owag, that is, whole, as: oUAe Te kal péya xaipe. Homer himself

explains this in Odys. J., where he says that the Ulysses' comrades put plucked fronds



onto the bulls.

OU yap €xov Kpl Aeukov £U0EAU® Tapd vnt.

And there is no sacred rite performed among the Latins without "salted grain", that is, it
was the custom, as it is explained, to complete the rite with ground spelt, whence the
word immolo appears to have been created. And Virgil writes thus:

Sparge molam et fragiles incende bitumine lauros.

And elsewhere:

—mihi sacra parari,

Et salsae fruges et circum tempora vittae.

oUAOyuTal are therefore kataxuBeloal ouAal, as in Od. vy.
--£TEPN O €xev oUANAG.  And shortly thereafter:

XépviBat’ oUuAoxUTag TE KATNPXETO.

AuUTap emel p eVEalLTO]

Now he next describes the practice and procedure of the entire divine rite, and
then he does the same regarding the feasts, touching on and explaining everything.
For this poet tends, in the exposition of any subject, to compose such that he records
even the most minute and subtle things, so that they be illuminated and there will be a
clear understanding of them. al £puoav] There are those who hand down that the
particle a0 has no meaning in this passage except to fill out the meter. But others,

much more correctly, have taught that it refers to the sacrificial rite, for atepUelv is



euyevilelv, that is, 'to strike into the neck'. And Gellius seems to refer to this when he
puts this word forth as an example of a compound. And Homer says more clearly in
Ody. y. that this was done before the victim was killed:

MéAekug & amékoYe TEvovTag avxevioug. And next:

Ol pev EmelT aveAovTeg Ao XBovog eUpuodeing

"Exov, atap odpagev MNetolotpatog 6pXapog Avopdyv.

They add this, that the ancients customarily bent back the necks of the victims, so that
they were looking up toward the sky. Or at least, they did this to those whom they
sacrificed to the gods above, since those whom they sacrificed to please the shades
and the gods below the earth were customarily killed with their head pushed
downward, that is, arodeipotoueiobal. And they call these ivpeia Evtoua, as
Apollonius in his first book says that the Argonauts, having venerated the shades of

Dryopis, burned €vtopa pnAwv.

MnpoUg T’ €E€Tapov]
Thigh bones, as we have said, which are both pfiipa and pnpia, as in Ody. v.
Kvioon moreover here means "fat". "Savor" is also meant by this same word, which
comes from out of the smoke of the meat. He says that the "fat" or the "fatty tissue" is

doubled over, dirttuxa, so that the bones are covered on all sides.

'‘QuoTtédnoav]

They put out the raw pieces of flesh, as they say, which have been furnished from the



individual limbs, and place them on the fat, so that the entire victim appears to be burnt

as an offering to the gods.

It was a ritual to taste the innards, which are called or\ayyva in Greek, from out of the
sacrifice, as in Plautus: De extis sum intus satur. And Maro writes:

Vescitur Aeneas simul et Troiana iuventus,

Perpetui tergo bovis et lustralibus extis.

And slightly before:

Viscera tosta ferunt taurorum. —

Kate & emi oxidng]

He calls cuttings of wood oxiCag. meunwBoAa] They say that this indicates a
particular form of roasting spit, the five points of which stick out from a single handle.
But Herodotus interprets this in the life of Homer as meaning 5 spits, and he declared
that this was evidence that Homer was one of the Aeolians, who alone of all the
Greeks do not burn up the loins in sacrifice, and are accustomed to roast the innards
with five spits; and indeed they say néurme, which the other Greeks say as névte.
Kata uip’ €kdan] TuRoig for katekauBnoav ol unpoi. pioTuAlov] epioTtuAlov, "they
cut it into bits," and based on this passage Maro writes:

Pars in frusta secant, verubusque trementia figunt.

Martial, using this verse, jokingly mocks some ostentatious man who shows off

by reciting Homer; the man incorrectly uses the verb as if it were a noun referring to a



cook, whom he calls Mistyllus. Martial writes:
Si tibi Mistyllus cocus Aemiliane vocatur,

Dicetur quare non Taratalla mihi?

AUTAp €TEl]
Postquam exemta fames epulis, mensaeque remotae,

Crateras magnos statuunt, et vina coronant.

‘EneotéPavto notolo] They fill them with drink, so that the wine appears as if it
were a small disk at the top of the cup, or so that it touches the rim of the cup, which is
also called otedpavn: he either says that the cup is actually crowned with leaves, or
that it is encircled, intertwined with drinking cakes. datta moreover are said to be
glonv; v lonv kal icopoipwe dlaveunBeioav. There are even some who have
interpreted this as trjv ayadr)v, since this is written in Il. {. daltog pev €long ouk
emudeuelg, for Ulysses appears to say that he does not require extravagant food. Now
then, why does Virgil write: "The removed tables"? For the Grammarians inquire
whether, among the ancients, tables were carried away from the dinner, and some
judge that this did not happen, and neither does anything found in Homer stand
opposed to this interpretation, unless this in lliad w.:

"EcBwvV Kal Tivwyv £TL Kal mapékelto Tparnela.

which sounds as though the tables had not yet been taken away, but would be



eventually. But the Grammarians in question also found a solution to this objection, for
they say that this line must be read differently, in this manner:

"EcBwvV Kal mivwy £TL, Kal mapékelto Tpanela.

And yet Maro, dismissing these ineptitudes, freely expresses the custom of the
ancients in his verses, particularly in agreement with the custom of his own people.
Plautus' Asinaria: "Put down the tables, young men". And Xenophon also clearly says
in Zuprooiw: wg & apnpednoav ai Tparnedat. £§ Epov Evrto] TuRolg; he also calls Tov

EPWTA EPOV.

Mamova]

Both a maiav and a nawwv are a hymn in which Apollo is praised, and it is called
namwv in this passage with an enlarged word. Whence naiavicag, which means both
an outcry prior to a battle and a celebration of victory after the enemy has been routed.
Or, it can mean Apollo, as in Apollonius 3. with a compound word: kaAov inmainova

inrawmova ®oiBov HeATIOUEVOL.

"Huog & néAog]

Xpovoypadet both night and day, for the sun leaves behind the former when
setting, and returns the latter when rising. kai £ri kvédpag NABe is kal erMABe TO
kvedag. The fog of night, as if kivoOv ta vedn. npupvnota)] Ropes with which
the ships are tied to the earth from the prow, which is mpupva. Ovid appears to have

joked about these ropes in Fasti 4:



Nox aderat querno religant de stipite funem,
Dantque levi somno corpora functa cibo.
Lux aderat, querno soluunt de stipite funem,

Ante tamen posito tura dedere foco.

'Hpyévelq]

He calls dawn "rosy". Maro calls her saffron-colored, and says she is carried in
on rosy chariots, by which is indicated the appearance of the illuminated sky prior to
the rising of the sun. nptyévela means "of the morning", either because she rises then,
or because she gives birth to that which we call "the morning". The Latins call it
"morning" (matutinum) after the brightness that occurs when the light shines forth from

the darkness. For matuta is for them what AeukoB¢a is for the Greeks.

Kal 16T €mnelt’ avayovto]

AvryovTo 1) avixBnoav, which is a nautical word, and is found to have come
from ships themselves and sailors. Xenophon, in ‘EAANvIKQV. a.: "OT1L ai Tdv
Melomovnoiwv vijeg €€ ABUSoU Avnyuévag eicv. Xenophon also writes: £ alTag
avaxfévTteg. ikpevov oUpov] A following wind. €v & Aveuog
nprioev] evempnoe & dvepog; the verb is pnBw, which is 10 puo®; he says therefore
that the sail has swelled up from the wind. otelpav] They say that the keel is
named thus because it is so firm, as if it is called oteppav. dianpriocouca kEAeuBa]
Running through the waves, which elsewhere are called Uypa kéAeuBa. But he uses

the same word even with regard to horses, piuda rprnocovte kEAeuBov. UTO &’ Epua



Ta Jakpd Tavuooav] unetavuooav; he calls the beams which support the ships that

have been dragged onto the shore £ppuarta.

AUTAp O uNvie]

Now the narrative returns to Achilles and his plea, which his mother was to take
up with Jove. Jove himself has now returned to the heavens from the Ethiopians after
the 12th day. Homer calls the battle AUt v, that from which shouting is not absent. He
says TroAepov napeurtwoel To0 Tin the place of mOAeov. €K T010] In the
place of ToUToU that is, "since that time", which is to say, afterwards. 1epin before light,

that is, the morning.

MoAudelpadog OUAUUTOLO]

Aelpag means neck, and is transferred to mean "highest places". But what,
indeed, are meant to be the ££oxai of the sky, which nothing is lighter than? Homer
appears to refer to the division of the sky, both into the portions of the twelve
constellations, and perhaps also into the zones which are designated by those circles
which they call mapaAAnAoug. And indeed, in reality the sky is not as it were "marked"
by them, but nevertheless these present its appearance to us thus, as if it were
engraved [caelatam], from which it is likely that the Latin name [caelum] was also

created.

Kai AdBe yoUvwv]

Mo0dva, Ta yovata, yovua, and petabeoel yolva, whence also yoUvaaol.



avBepewv] This is the lowest part of the chin, since the beard "sprouts out" from there.
And in this passage Homer describes the gesture of supplication. For suppliants
customarily grab the knees, that is, they fall prostrate before them, whence the word
youvoiual, which means "l supplicate". And Pliny says that there was once a certain
reverence for the knees among some races, and he puts forth the explanation that the
spirit of life was thought to reside in a particular hollow part of the joints in the knee. He
also writes that the ancients touch the beard in supplication. And this is clear as well
from this very passage of Homer. But to return: knees are often discussed elsewhere in
this author. lliad C.:

"AdpnoTog & ap enetta AaBwv EANicoaTo youvwyv. I\, §.:

‘08¢ ol oxedov NABe TEBNTIWGS YoUvwv APacBal JEPAnG.
Homer also adds to Priam's supplication the kissing of the hand (which Pliny
mentions) in these verses:

-- Ayxt &' dpa otdg,

Xepolv AxIAiog AdBe yoUvaTta kai kUoe xelpag.

And in’0d. C.: yovoUual oe dvacoa. Ulysses speaks thus, when he has judged that he
must resist the sight of the maiden, and must not touch her knees. Likewise in Ody

X. EnMeoolpuevog AdBRe yoUvwy, and youvoUual o 'Oducoe0.

Tioov 'OAUuruE]
"But you, O Jupiter, give honor to him who has been spurned by Agamemnon."

And shortly thereafter, she specifies the manner of the honor.



‘Enel oUTtol €]

It is said that this means: "For there is no one whom you would be restrained by
fear of." So, she says, who is it that you fear? But to me she seems to say this more
elpwvelouoa, using a common figure of speech, so that she is the one saying that she
does not have any fear, nor, even if Jupiter should refuse her requests, is she worried
that she will no for certain that she is the most despised of all the gods. And shortly
afterward: peta méotv, "among all the gods", or, as others prefer, "among all the
mortals". Aolyla] aro to0 Aotyod, "of destruction and ruin". And this statement
indicates the danger he is in by giving her audience: Certainly, he says, this is a most
terrible business, since you are pushing me towards entering into hostilities with Juno.'
altwg] "as it is", that is, although she has not been instigated. Latin speakers use this
particle in the same way as the Greeks. voron] "lest she notice that you are here: so
that she does not see you." €’ dye Ttol] as above, €(d dye unv neipnoat. As if he is
saying, "if you please, if you wish". tékpwp] The most trustworthy signal, which is also

TEKUNPLOV.

"H kal kuavénaol]

1l means "he said". This is an Atticism, most often seen in Plato, as v & £yw; i
d’ 0g, which are "l said" and "he said". Virgil writes:
—breviter

Annuit, et totum nutu treme fecit Olympum.



AleTpayov, "they departed from one another". And the Gods move toward Jove,
or, they stand opposite him. For the orbits, which are the €dou of the gods, move

opposite the rotation of the sky itself, which is clearly Jovian.

AUTIKa KEpTOWIOLOY]
EAAEUTTIKDG, KEpTOUioLloL prjpacty or Aoyolg, "with angry words, harsh words",
just as TO K€ap, that is, TEuvouoty the soul, as the Grammarians €tupoAoyoUdot. This
word is used of reproachments, insults, and mockery. dlkaléuev] dikalely, "to

judge", "to decide".

XaAerol Tol EcovTal]

"Heavy", that is, you would not be able to bear them. And shortly thereafter v &
av eywv, and the words that follow, have an incongruous grammatical structure, for
Homer moves from the masculine to the neuter plural, pn T1 ou TadTa. But such
constructions appear regularly in the works of the ancients, and in particular in the
works of this poet. petdAAa] To inquire, to carefully seek out. And perhaps it is more
likely that the term ta pétaAAa comes from this word, than from petd dAAa, as Pliny (I
believe) says. For the word seems to be derived from the fact that those who are
looking for something seek and search out one thing from another.eUknAog] That is,
£€Koulog, "peacefully", that is, unbothered. dO€d0LKA KATA ppéva] TAEOVAOTIKDG,
for where is our fear located if not in the mind? This is a statement of the same sort as

"think this over in your mind". napeirm] "She has run a circle around you with her



flattery"; for mapeineiv means "to speak flatteringly", "to persuade", and finally "to
address with crafty language". As in Il. py.:

Mapemwy, ayadr) d€ napaipaotg €0tV £TAlPOU.

and againin Il. &.:

€v & 0aploTug,mdpPaols.-

AAN’ Ao Bupol]

"You will be all the more hateful to me", that is, my mind will be more hostile to
you. As in Demosthenes katd TiHoKpATOUG: £€oTal Kal To0To oUK Aro 100 MPdyuaToq.
And in Women of Trachinia: kai yap oUk ano yvwung Aeyelg. The preposition in each
of these indicates aversion. plylov] "sad"; "mournful". This is a comparative form,
and the positive form of the adjective is not attested, as dAylov, A@dov, BEATIOV,

dEPTEPOV.

AN\ dkéouoa KAbnoo]

Homer writes this here from dkéwv as if it were feminine, although slightly
earlier he used it about Jove. And in fact he even uses the same word in an adverbial
sense, as in: AAN akéwv daivuoBe kaBnuévol. And in Il. 8.: fHTol ABnvain akéwv Ayv.
And slightly earlier he says i & oUtw T00T €0TL etc., in an arrogant manner: "If the
situation is thus, as you suspect it to be regarding Thetis, then certainly it is going to be

pleasing to me." And this is as if to say, "this is my desire", "this is my command".acoov



iovte] "Coming into combat with me". aartroug] "harmful", that which it would
be harmful to touch. Just as the "inaccessible" palace of Circe, which one could not

enter into without coming to some harm.

Eruyvaugaoal
Clearly reflecting her mind, which is fearful, although it was previously filled with

rage. wxBnoav] "They are moved in their hearts"; "they groan mournfully".

Eminpa ¢€pwv]
Pleasing her, wishing to enter into the good graces of his mother. As in Odys. y.:
AUTic &rT ATtpeidn Ayapéuvovi pa GEPOVTEG.

KOAwOV €NauveTov] "you rouse up turmoil", "you incite an uproar".

'OAOpuog)

Jupiter is referred to by epithets, as when he is called "thunderer" and "father of
men" and "king of the gods". And Jupiter, says Hephaestus, if he so desired, could
easily overturn everything; so that the line is read otudeAi&elev av; or it is "he could
throw you from your seat". kaBdrrecBal €neot palakoig] mepldpacTIK®G, that is,

pacified, or soothed, with words.

AETAG APPIKUTIEAAOV]

A¢nag is an lonic word meaning "cup", dudikUTieAAov indicates the shape, so



that the genus is given in the first term, the species in the latter. The word KuTEAAOU is
also found as a name elsewhere in Homer. In lliad. i.:
Toug pev dpa XpUo£oLol KUTEEANOLS uieg Axatdv,

Ae1déxat dAoBev AANOC avaoTtadov.--

They say that this comes aro 11 kupodTNTOCG, because they are curved. And the same
thing is to be thought of the compound word au¢ikunéAAou, as if it meant kuptov and
audikuptov. Others prefer to take it as either meaning "having a handle", or "wreathed
with art and engraving", as in audiBetov ¢pLaAnv. And the Grammarians themselves
investigate this same topic, in which they follow various paths as if lost in rough terrain.
Even | have my own conjectures, or perhaps | should say fancies: that we take
audikUTeAAov to mean a double cup, the individual parts of which are often placed
upon one another, such that each of these parts has the shape and function of a cup.
And cups of this sort are even now the wondrous possessions of wealthy and
ostentatious princes. Bewvopévny] "flogging".  dpyaAéog dvtipEpeobal] He
says with great subtlety that it is a grave and serious undertaking to oppose Jove, for
he recognizes that the affair is fraught with great danger, as he soon demonstrates
with a personal example. And this is a Greek figure of speech, of this sort: Balua
id€00al, and yeywveEudV aupotépwaoe, and other similar expressions. TeTAYWV]
This is a form of the lonic indefinite second person past tense; hurled by the foot, he
says, he was thrown down from heaven. He says BnAov Beomnéeatov, divine threshold,

MEPIPPACTIKDG.  KATMEOOV] KATETIECOV.



Karmeoov ev Afuvo]

Regarding the fall of Vulcan ¢puaoik®g aAAnyopodoal, for they say that he
represents the sort of fire which tends to cling to matter, and which is far removed from
the purity of the heavenly flame. He was brought down to Lemnos, where there are
said to have been ancient workshops in which the most powerful weapons were
forged; some hand down that the populace was called Zivtiag from these weapons.
Others contend that colonists of the Tyrrhenians, who were pirates, were named thus
when they had occupied Lemnos amno 100 civeoBal, because they were "people who
did harm". For this reason they are elsewhere called dyplopmvoug. OAlyog &€ Tl
Bunog eviiev] MepldpacTIKDG he says EAetrmouyxouyv, "when | was just giving up the
ghost, the Sintians appeared in time, and they nursed me back to health." Plato
€TupoAoyel in Cratylus that "Hpalotov comes from ®aiotov with the letter U placed in

front.

‘QQc pATo Ueidng]

The Platonics interpreted the laughter of the Gods as a playful and as it were
joyous effect of the divine works, in response to the preservation of all things, and they
played most delightfully in this as it were possession of their own nature. Proclus
added two verses to this passage:

AdKpua PEV 0€0eV €0TI MIOAUTARHOV YEVOG AVOPDV,

Meidrioav 8¢ Be®v iepOv YEVOG €BAACTNOEV.

'EVOEELQ]



"In order", that is, on the right side, which is said thus because the Greeks
believed that all things associated with the right side were lucky. Therefore Vulcan,
having risen from the right side, passed around the cup. wvoxoel] The verb means
"to be a cupbearer", that is, to draw up the wine. For Vulcan draws up Nectar for the
Gods from a crater, a word which itself indicates a mixture of wine, for they did not
drink it straight, but tempered it with the appropriate mixture or kpaoel. The appropriate
vessels for this activity are called kpatfipeg, kpntipeg in lonic.  dAoBeoTog yeAw]
"boundless"; the sense [lit. "unquenchable"] is transferred from fire, which is so
internally strong that it cannot be snuffed out. moirvUovta] "serving, waiting upon".
Homer says that it is the very earnestness of Vulcan that gives rise to the laughter of
the Gods. But how is it possible that the Sun sets for them? This line must be referred
to events which happen for us humans. For at that point the Gods retire to their own as
it were private houses, that is, each star appears to humans from their own point in the
sky, although previously by day they could not be seen. Poets speak of Jove and Juno
as married, although they are of the same blood, having both come from the same
father and mother. Stories tell of how Jove fell in love with his sister, whom he was
afraid to approach, since he knew that she was forbidding and severe. At last he
contrived to make an attempt with the following plan: When a storm chanced to break
with great rains, Jove, changing himself into a Cuckoo, appeared to Juno, soaked and
trembling. Juno, pitying the creature, straight away drew it to herself and nurtured it, at
which time Jupiter seized her. | believe that this story was once popular as an old-
wives tale; for even Theocritus speaks thus on one occasion:

Mavta yuvaikeg (oaot kal wg Zeug nyayed’ "Hpnv.



EPILOGUE

You have now an explication of the first book of Homer's lliad. It should, in my
own judgment, not be considered of any great importance, but neither, | hope, will it be
entirely rejected and despised. Unless something should stand in the way of my zeal, |
shall interpret and explain the following books, as many as possible, according to this
model, and for the present | shall take up the second book, which offers the greatest

pleasure and utility to the students of good arts and literature.

END



